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Raja-V idya: 

The Kins of Knowledge 

Sri bhagavan utaca 
idam tu tc guhyalomam 
praixihsydmy nnauiyaip 
jnanam vijnnna tahilam 

)aj jnalvn mok}\asc ’fubhal 

“The Supreme Lord said My dear Arpina, because 
)OU are nc>er envious of Me, 1 shall impart to you 
this most secret wisdom, knowing which ) ou shall be 
relieved of the miseries of material existence ” (Dg 

9 1 ) 

The opening words of the Ninth Chapter of 
Uhagavad pta indicate that the Supreme Godhead is 
speaking Here 3rl Rpni is referred to as Bhaga\an 
ffliaga means opulences, and ran means one who 
possesses Wc have some conception of God, hut in 
the Vedic literature there arc definite descriptions 
and definitions of what is meant b) God, and what 
is meant is described in one word— Bhaga\an 
Bhagasan possesses all opulences, the totaht) of 
knowledge, wealth, power, beaut) fame and re 
nu net at ion When we find someone who po«#c««e< 
these opulences in full, wc arc to know that he is 
God There arc man) rich, wi«c, famous beautiful 
and powerful men, but no one man can claim to 
possess all of these opulences Onl) hf§na claims to 
post's them in totaht) 
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Raja vidja The King of Knowledge 

truth of this statement is factual, but under illusion 
wc are thinking that we are the proprietors In 
actuality God owns ever) thing, and therefore He is 
called the richest 

Of course there are many men who claim to be 
God. In India, for instance, at an) time, one has no 
difficulty in finding at least one dozen people claim 
ing to be God But if ) ou ask them if the) arc the 
proprietor of everything they find this difficult 
to answer This is a criterion by which we can 
understand who God is God is the proprietor 
of ever) thing and, being «o, He must be more 
powerful than anyone or anything c!«e When 
hrsna was personally present on this earth, no one 
could conquer Him Tliere is no record of His ever 
having lost a battle He belonged to a kfatnya (war 
rior) famil), and the kfatnyas arc meant to give 
protection to the weak As far as His opulence is 
concerned He married 16,108 wives Fvery wife had 
her own separate palace, and k^na expanded Him 
self 16 108 times m order to enjo) them all This may 
seem difficult to believe, but it is stated in 3nmad 
Bhagavatam and the great sages of India recognize 
this as scripture and recognize ki«pa as God 

In the first \cr c of this Fvmth Chapter, b) the 
word guhyatantam 3rl kffna intimates that He is 
imputing the mo«t confidential knowledge toAijuna 
Wh) is He proclaiming this to Arjuna’ It is because 
Arjunaisanaruyu— non-envnous In the material world 
if someone is greater than us we are envious 
■Re arc not onfy envious of one another, but of God 
Also when k^a sa)s, “I am the proprietor,” we 
disbelieve it But this is not the ca*e with Arp 
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Rajn-vidya: The King of Knowledge 


who listens to Krsna without envy. Arjuna does not 
cav'd with Kr^na hut agrees with whatever He says. 
This i? his special qualification, and this is the way of 
understanding tthafznvad-ptd. It is not possible to 
understand what God is hy our own mental specu- 
lations: we have to hear, and we have to accept. 

Because Arjuna is not envious. Krsna speaks this 
special knowledge to him, This is not only theoretical 
knowledge hut practical knowledge (vijuanasahitam). 
Whatever knowledge we receive from fihnt'avad’ptu 
dum Id not he taken for sentimentality or fanaticism. 
The knowledge is both jnnnu and vijnmta, theoretical 
wisdom and scientific knowledge. If one becomes 
well-versed in this knowledge. liberation is certain. 
Life irt this material world is by nature inauspicious 
and miserable. Moksa means liberation, and the 
promise h that hy dint of understanding this knowl- 
edge one will attain liberation from all mi-ories. It is 
important then to understand what Kr-na says about 
this knowledge. 

raj'i-r'dyn raja-i'iih varh 
pnvitmm ulnm uttnmmn 
firufyakync^urnun; dhnrni vruh 
■unukluuh. kurtn m nvvaYuin 


"ibis knowledge i- t!ie king of education, the most 


sr*eret of all >e< ret-. It s- the purest know bulge, and 
became it give-, direct pen eptiou of th- -elf by reali- 
zation. it is the perfection of religion. It is evr.rl.wt* 
mg, and it h jo\ fully p»-,- formed.’ 5 f!G <»,;’) 


Am ordmg to b'/segm ~:d-‘/ldi. 
edge frwvidvii mjc-g:.',*; vr. * ; < i- 


i i «< t . is t r. * W 1 * 
! , [ is,, <•>!!> eioi:-::- -- 
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Raja-vidya: The King of Knowledge 

of one who is actually in knowledge is that he has 
surrendered unto kj?na As long as we go on specu* 
lating about God hut do not surrender, it is under- 
stood that we have not attained the perfection of 
knowledge. The perfection of knowledge is: 

bahunatii janmanam ante 
jrianavSn math prapadyatc 
wsudc.vah sarvam iti 

sa mahatma sudurlabhah 

“After many births and deaths, he who is actually 
in knowledge surrenders unto Me, knowing Me to be 
the cause of all causes and all that is. Such a great 
soul is very rare.*’ (Bg 7.19) 

As long as we do not surrender, we cannot under- 
stand God. Surrender to God may take many births, 
but if we accept that God is great, it is possible to 
surrender unto Him immediately. But generally this 
is not our position in the material world. We arc 
characteristically envious and consequently think, 
“Oh, why should I surrender unto God’ 1 am inde- 
pendent. I shall work independently.” Therefore in 
order to rectify this misgiving, wc have to work 
for many birth* In this regard, the name of Kfjpa is 
especially significant. Af? means “repetition of 
birth,” and no means "one who checks” Our 
repetition of birth can he cheeked only bv God No 
one can check his repetition of birth and death with- 
out the t au*cless mercy of God. 

The subject matter of the Ninth Chapter is raja- 
itiiya. Raja means “king,” and ud> a means “knowl- 
edge.” In ordinary life we find one person king in 
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one subject and another in another subject. This 
knowledge, however, is sovereign over all others, and 
all other knowledge is subject or relative to it. The 
wordraja-gufiyam indicates that this sovereign knowl- 
edge is very confidential, and the word pavitram 
means that it is very pure. This knowledge is also 
uttamam; ud means "transcend,' 1 and tama means 
"darkness," and that knowledge which surpasses this 
world and the knowledge of this world is called 
ullamam. It is the knowledge of light, and darkness 
lias been separated from it. If one follows this path 
. of knowledge. Ire wall personally understand how far 
hi has progressed down the path of perfection 
( pmtyakwvagamam dharmyam). Susukham kartum 
indicates that this knowledge is very happy and 
joyful to execute. And avyayam indicates that this 
knowledge is permanent. We may work in this 
material world for education or riches, but these 
thing? are not avyayam, for as soon as this body is 
finished, everything else is also finished. With death, 
our education, advanced degrees, bank balances, 
family —every thing-are all finished. Whatever we’re 
doing in this material world is not eternal. However, 
this knowledge is not like that. 

nehabhikrama'naso * sti 
pratyavayo no vidyalc 
tvalpam apy ci yo dharmasya 
trayatc makato bhayat 

“In this endeavor there is no Iom or diminution, and 
& little advancement on this path can protect one 
from the most dangerous type of fear.” (Bg. 2.40) 
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Knowledge in kf?na consciousness is so perfect 
that if one performs work in kr??a consciousness 
and yet does not attain perfection, in his next life 
he takes up from wherever he left off In other 
words, actions performed in Kfjija consciousness are 
durable On the other hand, material achievements, 
because they pertain to the body, are vanquished 
at death Knowledge that pertains to designations 
does not endure I am thinking that I am a man or a 
woman, an American or Indian, a Christian or Hindu— 
these are all designations pertaining to the bod), 
and when the body is finished, the) will also be 
fbusbed We are actually spirit, and therefore our 
spiritual activities will go with us wherever we go 

SrT kf§na indicates that this king of knowledge is 
also happily performed We can easily see that activi 
ties in kf$na consciousness are joyfully done There 
is chanting and dancing, eating prasadam (food that 
has been offered to kfgiia) and discussing Dhagavad 
gf/5. These arc the mam processes There are no 
stringent rules and regulations that we have to sit 
so straight for so long or do so many gymnastics, or 
control our breath No, the proce«s is very easily and 
happily done. Ever) one wants to dance, to sm g, to 
eat and to hear the truth This process ]S trul) 
sujukfcam— \ery happy. 

In the material world there are so man) gradations 
of education Some people ne\er fini«h grammar 
School or high school, whereas others go op and re 
ccne a universit) education, a BA, MA, PhD and 
So on But what is this ra;a ndya, the king ofeduca 
tion, the mmmum bonum of knowledge’ Jt/"“ a ns 
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Kf?na consciousness. Real knowledge is understand- 
ing “what I am.” Unless we come to the point of 
understanding what we are, we cannot attain real 
knowledge. When Sanatana GosvamI left his govern- 
ment post and came to Cnitnnya Mahaprabhu for the 
first time, he asked the Lord, “What is education?” 
Although Sanatana GosvamI knew a number of lan- 
guages, including Sanskrit, he still inquired about 
real education. “The general populace calls me 
highly educated,” Sanatana GosvnmT told the Lord, 
“and 1 am such a fool that I actually believe them.” 

The Lord replied, “Why should you not think 

you’re well educated? You’re a great scholar in 
* * 

Sanskrit and Persian.” 

“That may he,” Sanatana GosvamI said, “hut 1 do 
not know what 1 am" He then went on to tell the 
Lord: “1 do riot wish to suffer, hut these material 
miseries are forced upon me. I neither know where 
l\e come from nor where I’m going, but people are 
calling me educated. When thev call rnc a great 
scholar, 1 am satisfied, but in truth I am such a great 
fool that I know not what I am.” Sanatana GosvamI 
Vui« actually speaking for all of us, for this is our 
pre^-nt situation. We may he proud of our academic 
education, but if a4.ed what we are, we are not able 
to say. Everyone U under the conception that this 
body L the odf, hut we learn from Vedic sources 
that ihi< i* not ^o. Only after realizing that we are 
not thro* bodies can we enter into real knowledge 
and understand what we actually arc. This then, is 
thr beginning of knowledge. 

RHp-i idya may b** further defined n- not only 
knowing what one U, but acting arcordiuglv. If we 
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not know who we are, how can our activities he 
proper? Jf we are mistaken ahohf our identity , we 
will also be mistaken about oiir activities. Simply 
knowing that we are not these material bodies is not 
sufficient; We must act according to the conviction 
that we are spiritual. Action based on this knowl- 
edge-spiritual activity — is work in Kf^rja conscious-’ 
ness. This kind of knowledge may not seem to be so 
easily attainable, but it is made very easy by the 
mercy of v% — J 1 ~- J * , -haprabhu who 

made thh " through the 

process o ■ K^rja, Knna 

K^qa, Hare Hare/ Hare Rama, Hai-e Rama, Rama 
Rama, Hare Hare. 1 

Caitanya Mahaprabhu divided the living entities 
into two major categories, those that are moving 'rind 
those that are not moving. Trees, grass, plants,' Stones, 
etc., do not move because they do not have suffi- 
ciently developed consciousness. Their consciousness 
ft there, but is covered. If a living being does not 
understand his position, hr is stonelike, although 
dwelling in a human body. The living cnti'ties-hirds, 
reptiles, animals, insects, human beings, demigods, 
etc.— number over 0,000,000 species, and of these a 
very small number arc human beings. Lord Caitan>a 
further points out that out of 400,000 species of 
human beings, some’ are civilized; and out of man) 
civilized persons, there are only a few who are 
devoted to the scriptures. 

In the present day most people claim to be dev oted _ 
to some religion -Christian, Hindu, Modern, Buddhftt, 
etc.— but in fact Uicy.,do not really believe' in the 
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by and large, attached to pious philanthropic activi- 
ties. They believe that religion means yajna (sacri- 
fice), dana (charity) and tapes (penance). One who 
engages in tapasya undertakes voluntarily very rigid 
regulations, such as brahmacEn students (celibates) 
or sannycisTs (renounced order) undertake. Charity 
means voluntarily giving away one’s material posses- 
sions. In the present age there is no sacrifice, but 
from historical literatures like the Mahabhamia we 
get information that kings performed sacrifices by 
distributing rubies, gold and silver. Yajna was pri- 
marily for kings, and charity, on a much smaller 
scale, was meant for householders. Those who 
actually believed in scriptures usually adopted some 
of these principles. But generally in this age people 
simply say that they belong to a religion but in 
actuality do nothing. Out of millions of such people, 
a very small number actually perform charity, sacri- 
fice and penance. Caitanya Mahaprabhu further 
points out that out of millions who perform such 
religious principles all over the universe, only a few 
attain perfect knowledge and understand what they 
arc . 

Just knowing “I am not this body hut am spirit 
sou!” is not sufficient. We have to escape this en- 
tanglement of material nature. This is called mukti, 
liberation. Out of many thousands of persons who 
are in self-knowledge as to what and who they are, 
only one or two may he actually liberated. And out 
of manv thousand* who are liberated, oniv one or 
two may understand what and who Kt?na i«. So 
understanding K(fna is not such an easy job. Thu* in 
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this age of Kali, an age characterized by ignorance and 
chaos, liberation »s out of the reach of practically 
everyone. One has to go through the whole ordeal of 
becoming civilized, then religious, and then one has 
to perform charities and sacrifices and come to the 
platform of knowledge, then to the stage of libera* 
tion' and finally, after liberation, to the under- 
standing of what Kr§pa is. This process is also 
indicated in Bhagavad-gita: 

brahma-bhulafi prasannatma 
na iocaii na kahkfali 
samafc sarvefu bhutefu 

mad-bhaklim fabhale param 

“One who is thus transcendentally situated at once 
realizes the Supreme Brahman. He never laments or 
desires to have anything; he is equally disposed to 
every living entity. In that state he attains pure devo- 
tional service unto Me.” (Bg. 18.54) 

These are the signs of liberation. The first symptom 
of one who is liberated is that he is very happy. It is 
not possible to find him morose. Nor does he have 
any anxiety. He never frets, “This thing I don’t have. 
Oh, I must secure this thing. Oh, this bill I have to 
pay. I have to go here, there.” One who is liberated 
has no anxieties at all. He may he the poorest man in 
the world,' but he neither laments nor thinks that he 
is poor. Why should he think that he is poor? When 
we think that we are these material bodies and that 
we have possessions to go with them, then we think 
that we are poor or rich, hut one who is liberated 
from the material conception of life has nothing to 
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do with possessions or lack of possessions. “I have 
nothing to lose and nothing to gain.” he thinks. ”1 
am completely separate from all this.” Nor does he 
fee anyone else as rich or poor, educated or unedu- 
cated, beautiful or ugly, etc. He does not see any 
material dualities, for his vision is completely on 
the spiritual platform, and he sees that every living 
entity is part and parcel of Kfsrja. Thus seeing all 
entities in their true identity, he tries to lake them 
back to Kr«na consciousness. His viewpoint is that 
every one— whether lie be brahmann or sudra, black 
or white, Hindu, Christian, or whatever— should come 
to Krsnn consciousness. When one is situated in this 
way, then: mad-bhahlim labhate param— he becomes 
eligible for becoming a pure devotee of Krrjrja’s. 

Practically speaking, this process is not very easy 
in this age of Kali. In Srimad-Bhnpavatam a descrip- 
tion is ghen of the people of this age. Their duration 
of life is said to he very short, they tend to he 
phlegmatic and slow and to sleep a great deal, and 
when ihcvVc not sleeping, they arc busy earning 
money. At the most they only have two hours a 
day for spiritual activities, so what is the hope for 
spiritual understanding? It is also stated that even 
if one i« an£Tuus to make spiritual progress, there 
are many pseudo-spiritual societies to take advantage 
of him. People are aho characterized in this age as 
Irt-ing unfortunate. They have a great deal of diffi- 
culty meeting the primary' demands of life— eating, 
defending, mating, and sleeping— necessities which 
are met even by the animals. Even if people are 
me*- ling the-e necessities in this age, they are always 
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anxious about war, either defending themselves from 
aggressors or having to go to war themselves In addi 
tion to this, there are always disturbing diseases and 
economic problems in Kaliyuga Therefore Lord 
£n Kpgqa considered that in this age it is impossible 
for people to come to the perfectional stage of 
liberation by following the prescribed rules and 
regulations 

Thus out of His causeless mercy, SrT K^tja came 
as Lord Caitanya Mahaprabhu and distributed the 
means to the highest perfection of life and spiritual 
ecstasy by the chanting of Hare K^ija, Hare hr$na, 
KrS na h.m a » Hare Hare/ Hare Rama, Hare Rama, 
Rama Rama, Hare Hare This process of chanting is 
most practical, and it does not depend on whether 
one is liberated or not, or whether one’s condition is 
conducive to spiritual life or not-whoever takes to 
this process becomes immediately purified Therefore 
it is called pavitram (pure) Furthermore, for one who 
takes to this K^tja consciousness process, the seeds 
of latent reactions to his sinful actions are all 
nullified Just as a fire turns whatever we put into it 
to ashes, this process turns to ashes all the sinful 
reactions of our past lives 

We must understand that our suffering is due to 
our sinful activity, and sinful activity is due to 
our ignorance Sins, or transgressions are committed 
by those who do not know what is what A child, 
for instance, will naively' put his hand in a fire 
because of ignorance He is thus burned immedi 
ately, for the fire is impartial and does not allow 
any special consideration for the innocent child 
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It will simply act as fire. Similarly, we do not know 
How this material world is functioning, who its con- 
troller is, nor .how it is controlled, and due to our 
ignorance we act in foolish ways, but nature is so 
stringent that she docs not allow us to escape the 
reactions to our actions. Whether wc commit an act 
knowingly or unknowingly, the reactions and conse- 
quent sufferings are there. However, through knowl- 
edge we can understand what the actual situation is, 
who God is and what our relationship with Him is. 

This knowledge by which we can gain release from 
suffering i c possible in the human form of life, not 
in the anima form. To give us knowledge, to give us 
proper direction, there are scriptures written in 
various languages in all parts of the world. Lord 
Caitnnvn Mnhaprahhu pointed out that people are 
forgetful from time immemorial about their relation- 
ship with the Supreme Lord; therefore Kr-na has 
sent so many representative* to impart the scriptures 
to man. We Humid take advantage of these, especially 
oi Ithnmvad-jzTtn, which i- the prime scripture for 
the modern world. 
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Kf§na specifically slates that this process of 
Kfjna consciousness is susukham, very pfeasant 
and easy to practice. Indeed, the devotional process 
is very pleasant; we melodiously sing with in- 
struments, and someone will listen and also join 
(sravanam klrtanam). Of course the music should he 
in relation with the Supreme Lord, in glorification 
of Him. Hearing ffliagavad-gitd is also part of devo- 
tional service, and in addition to hearing it one 
should he eager to apply it in his life. Kfjna con- 
sciousness is a science and should not he accepted 
blindly. There arc nine processes of devotional 
service recommended (hearing, chanting, remember- 
ing, worshiping, praying, serving, engaging as a 
servitor of the Lord, establishing friendly relations 
with the Lord, offering ever) thing to the Lord). 
These are all easy to practice and should he joyfully 
performed. 

Of course if one thinks that Bhagavad-gita and 
the Hare Kfsna mantra are part of the Hindu system 
and doesn’t want to accept them because of this.h* 
can nonetheless attend the Christian church ands'm: 
there. There is no difference between this 
and that process; the point is whatever procr* * v 
follows, he must become God conscious. ^ 
neither Moslem nor Hindu noT Christian -Hr 
Nor arew’e to he considered Hindu, 
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tian. The.-e are bodily designations. We are all pure 
spirit, part and parcel of the Supreme. God is 
pnritram, pure, and \vc are also pure. Somehow or 
other, however, we have fallen into this material 
ocean, and as the waves loss we suffer. Actually we 
huu* nothing to do with the tossing waves of material 
miseries. We nuwt simply pray, "Kpma, please pick 
me up." A* soon as we forget Krsna. the ocean of 
illusion K there, and it at once captures us. The 
chanting of Hare Kr^na i*- most important in order to 
CM\ip>* from tlm ocean. Hare Kfjun. Hare Kr^na, 
hr^na Kryn.i, Hare Hate/ Hare Hama. Hare Rama, 
Rama Hama, Hare Hare i- a mhiiu! < \<tbda ) that H 
non-diFluont from Krma. The -ootid Kpoia ami the 
original Krout are the same. When He thant Hare 
kroia and dance, iviyn.i i- aho dancing with to. Of 
<«»uro* u»ay wt\ , "\WH. I do not my Him," hut 
why do we put *•(» mm it -hi - on >-■ euig? Whv not 
hearing/ St cing, t.otmg, Mnelhng, touching, and 
hearing are all iiMrcmteuf- tor e\perrert< e and knout- 
edge. \\h> tl»t He pul -tu’lt e\* hen.' -10“" on •'egmg’z 

A devotee d not v. idt l<> *«**• Kona; hr i:- fi<*<l 

lo • intnlv hearing ot Kr-n.i. Sertu«» mas eventnallv 
he tin-re. hut In-aring '•hould not le* considered anv 
important, there ate thing'- winch v.t* hear hut 
do not *>•’»* -» the wind ma\ h* whittling pa-t our 
ear and He rati hear it. hut their i - no po-dhilitv 
ot vt 'ejng th* Hind, Sim * hearing i- no It"-- an impor- 
tant e\p* riem v or valid om than ’■••nng, n *• can hear 
Kona and realize |JK pre-emu- through -ouud, Sri 
Kr ; na {(uu-eh -a\ ”1 am not there in Mv abode, 

or in the heart of the meditating yogi hut where rnv 
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pure devotees are 'singing.” We can feel the presence 
of Kf§na as we actually make progress. 

It is not that we should simply take things from 
Kvjna and offer Him nothing. Everyone is taking 
something from God, so why not give something? 
We are taking from K^jna so much light, air, food, 
water and so on. Unless these resources are Supplied 
by Krspaf no one can live. Is it Jove to simply keep 
taking and taking and taking without ever offering 
anything in return? Love means taking and giving 
also.' If wet just take from someone and give him 
nothing in return, that is not love-it is exploitation. 
It is not that we should just continue eating without 
ever offering anything to Kf§na. In Dhagmvd-gJta 
K$§pa says: 

pafnim pujpam phatam toyarh 
’ “ yo me bhnktya pruyacchati 

tad aham bhakty-upahrlam 
asnami prayatatmanah 
yat fcaroji yad ainasi 
yaf juhofi dadasi yat 
yal tajmyasi kaunlcya 
tat kuriigva mad arpanam 

“If one offers Me with love and devotion a leaf, a 
(lower, fruit or water, I will accept it.O son of KuntT, 
all that you do, all that you eat, all that you offer 
and 'give’ away, as well as all austerities that you 
perform, should be done as an offering unto Me.” 
(Bg. 9.26-27) . . 

In addition to giving and receiving, in the execu- 
tion of t devotional service one has to submit to 
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Krsna whatever distress or confidential problem he 
has. He should say, “Krfna, I am suffering in this 
way. I have fallen in this tossing ocean of material 
illusion. Kindly pick me up. I understand now that 
I have no identification with this material world. I 
am simply put here, as if thrown into the Atlantic 
ocean. I may not in any way identify with the 
Atlantic ocean, hut I am subject to the tossing of the 
ocean. Actually I am a spiritual spark, a fragmental 
part of You.” To our misfortune, we try to identify 
with this ocean and stop its tossing. We must not try 
to stop the tossing. It is not possible. In any case, 
the tossing will go on, for that is the law of nature. 
Only the foolish try to adjust to this world; the real 
problem is how to get out of it. Those who do 
attempt to adjust and who never turn to Krjna are 
continually subject to transmigration in the ocean of 
birth and death. 

asraddadhannh purusa 
dharmasyasya parantapa 
aprapya mark nivartantr 
rrtr tyit-iannara-mrt m a n i 

“Those who are not faithful on tin: path of 
devotional service cannot attain Me, 0 conqueror of 
foes, but return to birth and death in this material 
world.” (Bg. 9.3) 

By definition, religion i^ that which connects us 
with God. If it is not capable of connecting us with 
God, it is no religion. Religion means searching for 
God, understanding God and establishing a relation- 
ship with God. This is religion. Those who are en* 
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gaged in devotional service are acting for Kf§<ia or 
God, and since in this way there is connection with 
God, Kf§na consciousness is a religion. i 

It is not possible to manufacture a religion. A 
true religion must come from an authorized source, 
and that source is either God or His representative. 
Religion has been called the law of God. It is not 
possible for a person to manufacture a State law. 
The law is there, and it is pven by the State. One 
may create some bylaws for his own society, but 
these laws must be sanctioned by the law of the 
Suite.- Similarly, if we wish to make some principle 
of ^religion, it must be sanctioned by the Vedic 
authority. < 1 

Bhagavad-gita is also religion. Great authorities 
like Ramanujacarya, Madhvacarya, VijpusvamT, Lord 
Caitanya, Sankaracarya, and so many others have 
accepted Bhagavad-gita as the supreme principle of 
religion and Kf$na as the Supreme Personality of 
Godhead. There is no doubt about it. In the West 
also Bhagavad-gita is accepted as a great book of 
philosophy, and many great scholars and philosophers 
in, the West have read it and commented upon it. 
Despite acceptance by the scholars and acaryaj, there 
are persons who do not accept Bhagavad-pta and 
who have no faith. They do not accept it at all aj 
authority, for they think that it is some sentimental 
exaggeration by a man known as Kffna. Thus Kffpa 
states in the above quoted verse that those who 
reject Bkegmvd-gitS as authority cannot have any 
connection with Him, and because they have no 
relation to Him, they remain in the cycle / "“* ,> »rth 
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and death. Aprapya mnrh nirartnntc mrtvu-zamsara- 
mrtmnni. Reing subjected to mriimnu the cycle of 
birth and death, doe? not guarantee that one. will 
necessarily get a similar facility for understanding 
Hhniinmd’plln in the next life. One. may not neces- 
sarily he horn again as a human being, or in America, 
or in India, or even on this planet. There is no cer- 
tainty; it all depends on our work. On the path of 
birth and death we take our birth, remain for some 
time, enjoy or suffer, then again give up this body 
and enter into the womb of a mother, either human 
being or animal, then prepare another body to eorne 
out ami begin our work again. Tin- is railed mrtyu- 
fiimvlni-vtirlntfmi. If out* want.- to avoid this path, he 
n;u>t take to Kj>na eonsriousnrs-. 

When Yudhi-thira Maharaja was asked, '‘What 
tv the mo-t wonderful thing in the world?” he 
replied. "The nuot wonderful thing is that every 
dav, every moment, people are living, and yet 
everyone- think- that death will not come for him.” 
Kverv minute and every second we experience that 
living entitie- are going to the temple of death. Men, 
in-erj-;, animal-. bird-~ev<-ryone i- going. Thi- world, 
therefore, i- called mrtyulnhn- the planet of death, 
{'.very dav there are obituarie*. .in,! jf v.e bother to 
go to tie* cemetery or crematorium ground- vve can 
validate them. \ et evervon*" i- thinking. ‘'Somehow 
or »»ther {'!! five." Kvervonc i- -uhjeet to the law of 
d-ath. vet n»» one take- it w-riou-ly. Thu i- illu-ion. 
thinking vvv will live torrver, we go <>n doing what- 
ever we like, t*-f ling that we will never he Judd re-pon- 
-•hlc. Till- >- a vrv ri-ky life, and it i- the den-c-t 
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part of illusion. We should become very serious and 
understand that death is waiting. We ha\c heard the 
expression, “as sure as death.” This means that 
in this world death is the most certain thing; no one 
can avoid it. When death comes, no longer will our 
puffed-up philosophy or advanced degrees help us. 
At that time our stout and strong hudy and our 
intelligence— which don’t care for anything-are 
vanquished. At that time the fragmental portion 
(pVdfmd) comes under the dictation of material 
nature, and prakrti (nature) gi\cs us the type of hod) 
for which we are fit. If we want to take this mk, wo 
can avoid Krffla; if we don’t want to take it, Krjna 
will come to help us. 
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“Tins factory was started by me,” in no case should 
it be concluded that I am lost or in any way not 
present Although a manufacturer may refer to his 
products as being “manufactured by me,” it does not 
mean that he personally created or constructed his 
product, but that the product was produced b) his 
energy Similarly, if Kf^ija says, “Whatever you sec 
tn the world was created by Me,” we are not to 
suppose that He is no longer existing 
It is not very difficult to see God everywhere in 
the creation, for He is everywhere present Just as in 
the ^ord factory the workers see Mr. Ford in every 
corner, those who are conversant with the science of 
Kr$r)a can see Him in every atom of the creation 
Ever} thing is resting on K^rja (mot sthani sann 
bhutam ), but K^ija is not there (no caham tefv 
avasthilafij Kftija and His energy are non different, 
yet the energy is not Xf?na The «un and the sun 
shine are not different, but the sun«hine is not the 
sun The sunshine may come through our window 
and enter our room, but this is not to say that the 
sun is in our room The Fynu Purona states ponuyn 
hrahmonaft saklih parasya means supreme, brahma 
pah means Absolute Truth, and (aktih means energy 
The energy of the Supreme Absolute is everything, 
but in that energ) hpjna is not to be found 

There are two kinds of energ) -material and «pin 
tual Jivas, or individual souls, belong to the superior 
energy of Kfiipu but because the} are prone to be 
attracted to the material energ}, the} are called 
marginal energy But actual} there are onl} t*o 
energies All of the planetary s} stems and umvcr«« 
are resting on the energies of Ktfna Just a*^***thc 
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planets in the solar system are resting in the sunshine, 
everything within the creation is resting on Kpsna- 
shinc. Allof these potencies of the Lord give pleasure 
to a devotee, hut one who is envious of Krsna rejects 
them. When one is a nondevotce, the statements of 
Kf*na seem to he so much bluff, but when one is a 
devotee, he thinks. “Oh, my Lord is so powerful.'' 
and he becomes filled with love and adoration. Non- 
devotees think that because Kr«nn says, “I am God," 

thev and everyone else can sav the same. But if asked 

•> # • 

to show their universal form, they cannot do it. That 
i< the difference between a pseudo god and the real 
God. Krsna’s pastimes cannot he imitated. K?§nn 
married over 16,000 wives and kept them nicely in 
16.000 palaces, but an ordinary man cannot even 
keep one wife nicely. It is not that Kfsna just spoke 
so man v wonderful things: He also acted wonderfully. 
We should not believe, one tiling that Kffna says or 
does and reject another; if belief is there, it must he 
full belief. 

In thh regard, there is a story of Narada Muni, who 
was once asked by a brahmann: “Oh, you are going 
to meet the Lord? Will you please ask Him when I’m 
going to get my salvation?” 

“All right,” Narada agreed. “I shall ask Him.” 

A* Narada proceeded, he met a cobbler who was 
sitting under a tree mending shoes, and. the cobbler 
similarly a v kcd Narada, “Oh, you are going to see 
God? Will you please inquire of Him when my sal- 
vation will come?" 

When Narada Muni went to the Vaikun^ha planets, 
he ftilfdled their request and asked N 5 ray an a (God) 



25 


Knowledge of Kona’s Energies 

about the salvation of the brahmana and the cobbler, 
and Narayapa replied, “After leaving this body, the 
cobbler shall come here to me ” 

“What about the brahmana’’’ Narada asked 
“He will have to remain there for a number of 
births I do not know when he is coming ” 

Narada Mum was a«tonishcd, and he finally said, 
“I can’t understand the master) of this ’’ 

“That you will sec,” Narayapa sard “When they 
ask you what I am doing m My abode, tell them that 
I am threading the eye of a needle with an elephant ’’ 
When Narada returned to earth and approached 
the brahmapa, the brahmana sard, “Oh, you hate 
seen the Lord 7 What was He doing’’’ 

“He was threading an elephant through the eye oi 
a needle,” Narada answered 

“I don’t believe such nonsense,” the brabmara 
replied Narada could immediately understand that 
the man had no faith and that he was simply a reader 
of books 

Narada then left and went on to the cobbler, who 
asked him, “Oh, you have seen the Lord’ Tell me 
what was He doing?” 

“He was threading an elephant through the eye of 
a needle,” Narada replied 
The cobbler began to weep ‘Oh my Lord is so 
wonderful. He can do anything 

“Do you really believe that tin 1 ord can pu<h an 
elephant through the hole of i needle’ Narada 
asked 

“Why not 7 ” the cobbler « , nd Of course I 
it ” 
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“How is that?’’ 

“You can see that I am sitting under this banyan 
tree,"* the cobbler answered, “and you can see that 
so many fruits are falling daily, and in each seed 
there is a banyan tree like this one. If. within a 
small seed there can be a big tree like this, is it 
difficult to accept that the Lord is pushing an ele- 
phant through the eye of a needle?" 

So this is called faith. It is not a question of blindly 
believing. There is reason behind the belief. If Krsna 
can put a large tree within so many little seeds, is it 
so astoundii •» that He is keeping all the planetary 
systems floati ig in space through His energy? 

Although scientists may think that the planets arc 
being held in space simply by nature alone, behind 
nature there is the Supreme Lord. Nature is acting 
under His guidance. As Sr? Kpsna states: 

mnyddhyaksena prakrlih 
suyatc sa-enrdearam 
hclundnc.no kaunteya 
jagnd viparivnrtalc 

“This material nature is working under My direction, 

0 son of Kuntl. and is producing all moving and un- 
moving beings. By its rule this manifestation is being 
created and annihilated again and again." (Bg. 9.10) 

Mnyadhyaksena means “under My supervision." 
Material nature cannot act so wonderfully unless the 
Lord's hand is behind it. We cannot give any example 

01 materia] things automatically working. Matter is 
inert, and without the spiritual touch there is no 
possibility of its acting. Matter cannot act indcpcn- 
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dently or automatically. Machines may be very 
wonderfully constructed, but unless a man touches 
that machine, it cannot work. And what is that man? 
He is a spiritual spark. Without spiritual touch, 
nothing can mo\e; therefore everything is resting on 
Kfiija’s impersonal energy. Kona’s energy is im- 
personal, hut He is a person. We often hear of persons 
performing wonderful actions, yet despite their 
energetic accomplishments, they still remain persons. 
If tins is possible for human beings, why isn’t it 
possible for the SuprenVe Lord? We arc all persons, 
but we arc all dependent upon Kf§t)a, the Supreme 
Person. / 

We ha\c often seen pictures of Atlas, a stout man 
hearing a large planetLon his shoulders and struggling 
very hard to hold it up. We may think that because 
Kr$t)J is maintaining the universe, He is struggling 
under its burden like Atlas. But this is not the case. 
na ca mal-sthani bhutani 
paiya me yogam aismram 
bhuta-bhrn na ca bhuta-sf/io 
mamatma 6/iuta-6fiai'anah 

“And yet everything that is created docs not rest in 
Me. Behold My mystic opulence. Although I am the 
maintainer of all living entities and although 1 am 
everywhere, still My Self is the very source of crca 
tion.” (Bg. 9.5) 

Although all beings in the universe ore resting in 
Kona’s cnerg) , still they are not in Him. Kf§tja is 
maintaining all living entities, and His energy' is all- 
pervading, yet He is elsewhere. This is Kpjn a * s mcon- 
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ceivable mystic power. He is everywhere, yet He is 
aloof from everything. We can perceive his energy, 
but we cannot see Him because He cannot be seen 
with material eyes. However, when we develop our 
spiritual qualities, we sanctify our senses so that even 
within this energy we can see Him. Electricity, for 
instance, is everywhere, and an electrician is capable 
of utilizing it. Similarly, the energy of the Supreme 
Lord is everywhere, and when we become transcen- 
dentally situated, we can see God eye to eye every- 
where. That spiritualization of the senses is possible 
through devotional service and love of God. The Lord 
is all-pervading all over the universe and is within the 
soul, the heart, water, air— everywhere. Thus if we 
make an image of God in anything— clay, stone, 
wood or whatever— it should not be considered to be 
just a doll. That also is God. If we have sufficient 
devotion, the image will also speak to us. God is 
everywhere impersonally (mayo latarn idarii sarvam), 
but if we make His personal form from anything, or 
if we create an image of God within ourselves, He will 
be present personally for us. In the saslras, there are 
eight kinds of images recommended, and any kind of 
image can be worshiped became God is everywhere. 
One may protest and ask, “Why should God be wor- 
shiped in images and not in His original spiritual 
form?” The answer is that we cannot see God 
immediately in His spiritual form. With our material 
eyes we can only sec stone, earth, wood-something 
tangible. Therefore Krsna comes as arca-vigraha, a 
form conveniently presented by the Supreme Lord in 
order for us to see Him. The result is that if we con- 
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centrate upon the im3gc and make offerings with 
love and devotion, Kf«rja will respond through the 
image 

There arc many instances of this happening In 
India, there is one temple called Saksi Gopala (Kf§na 
is often called Gopala) The Gopala murti or statue 
was at one time located m a temple in Vfndavana 
Once two brahmapas, one old and one young, went 
to visit Vfndavana on a pilgrimage It was a long tup, 
and in those days there were no railways, so travel 
ers underwent many hardships The old man was 
much obliged to the- youth for helping him on the 
journey, and Upon arriving in Vfndavana, he said to 
him "My dear boy, you have rendered me so much 
service, and I am much obliged to you I would like 
very much to return that service and give you some 
reward ” 

“My dear sir,” the youth said you art an old man 
just like my father It is my duly to serve von I don t 
require an) reward 

“ISO, I'm obliged to y ou and I muM rc v» ard ) otl 
the old man moisted He then prmnivd to give the 
young man his young daughtc r in marriage 

The old man was a verv rich man and the youth, 
although a learned brahmana « »» verv poor Con 
sidering this, the youth «aid Don t promise this, 
for your family will never agree I am «uch a poor 
man, and you arc aristocratic -o this marriage will 
not take place Don t promise this nav before t^* 
tievtv " 

The conversation wa« taking place m the 
before the Deity of Gopala kf-na and 
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man was anxious not to offend the Deity. However, 
despite the youth’s pleas, the old man insisted on the 
marriage. After staying in Vrndavana for some time, 
they finally returned home, and the old man in- 
formed his eldest son that his young sister was to be 
married to the poor brahmana youth. The eldest son 
became very angry. “Oh, how have you selected 
that pauper as husband for my sister? This cannot 
be.” 

The old man’s wife also came to him and said, 
“If you marry our daughter to that boy, I shall 
commit suicide.” 

The old man was thus perplexed. After some time, 
the brahmana youth became very anxious. “He has 
promised to marry his daughter to me, and he made 
that promise before the Deity. Now he is not coming 
to fulfill it.” He then went to see the old man to 
remind him of his promise. 

"You promised before Lord Kfsna,” the youth 
said, “and you arc not fulfilling that promise. How 
is that?” 

The old man was silent. He began praying to 
Kr.sna, for he was perplexed. He didn’t want to marry 
his daughter to the youth and cause such great 
trouble within his family. In the meantime the elder 
son came out and began to accuse the brahmana 
youth. “You have plundered my father in the place 
of pilgrimage. You gave him some intoxicant and 
took alt his money, and now you are saying that he 
has promised to offer you my youngest sister. You 
rascal!” 

In this way there was much noise, and people 
began to gather. The youth could und/iref o»n-J fl.nJ 
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the old man was still agreeable but that the family 
was making it difficult for him. People began to 
gather about because of the noise which the elder 
son was raising, and the £>ra/imana youth began to 
exclaim to them that the old man made this promise 
before the Deities but that he could not fulfill it 
because the family was objecting. The eldest son, 
who was an atheist, suddenly interrupted the youth 
and said, “You say that the Lord was witnessing. 
Well, if He comes and bears witness to this promise 
of my father’s, you can have my sister in marriage.” 

The youth replied, “Yes, I shall ask Krsoa to come 
as a witness.” He was confident that God would * 
come. An agreement was then made before everyone 
that the girl would be given in marriage if Kr§ija 
came from Vpidavana as a witness to the old man’s 
promise. 

The brahmana youth returned to Vpidavana and 
began to pray to Gopala K^ija. "Dear Lord, You 
must come with me.” He was such a staunch devotee 
that lie spoke to just as one would speak to a 
friend. He was not thinking that the Gopala was a 
mere statue or image, but he considered Him to be 
God Himself. Suddenly the Deity spoke to him: 

"How do you think that I can go with )ou? I am 
a statue. I can’t go anywhere.” 

“Well, if a statue can speak, he can also walk,” the 
bo) replied. 

“All right then,” the Deitj said finally. “I shall go 
with you, but on one condition. In no case shall >ou 
look back to *ec Me. I will follow you, and jou 
know that 1 am following b> the jingle of M* ^ 
bangles.” 
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The youth agreed, and in this way they left 
Vrndavana to go to the other town. When the trip 
was nearly over, just as they were about to enter his 
home village, the youth could no longer hear the 
sound of the bangles, and he began to fear. “Oh, 
where is Krsna?” Unable to contain himself any 
longer, he looked back. He saw the statue standing 
still. Because he looked back, it would go no further. 
He immediately ran into the town and told the 
people to come out and see Krsna who had come as 
.* witness. Everyone was astounded that such a large 
■ statue had come from such a distance, and they built 
a temple on the spot in honor of the Deity, and 
today people are still worshiping Saksi-Gopala, the 
b Lord as a witness. 

We should therefore conclude that because God is 
everywhere, He is also in His statue, in the image 
made of Him. If Krsna is everywhere, as even the 
impcrsonalists admit, then why isn’t He in His image? 
Whether an image or statue speaks to us or not is de- 
pendent on the degree of our devotion. But if we 
choose to see the image merely as a piece of wood or 
stone, Krsna will always remain wood or stone for us. 
Krsna is everywhere, lmt as we advance in spiritual 
consciousness we can begin to see Him as He is. If we 
put a letter into a mailbox, it will go to its destination 
because the mailbox is authorized. Similarly, if we 
worship an authorized image of God, our faith will 
have some effect. If we are prepared to follow the 
various rules and regulations— that is to say, if we 
become qualified— it is possible to see God anywhere 
and everywhere. When a devotee is present, Krsna, by 
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His omnipresent energies, will manifest Himself any- 
where and everywhere, but when His devotee is not 
there, He will not do this. There are many instances 
of this. Prahlada Maba raja saw Kffjja in a pillar. 
There are many other examples. Kftqa is there; all 
that is required is our qualification to see Him. 

Kj^qa Himself gives an example of His omni- 
presence in this way: 

yathakofa-sthito nityarh 

vayufa sarvatra-go mahan , 

tat ha tarvapi bh&tani 
mat-sthanity upadhdraya 

“As the mighty wind, blowing everywhere, always 
rests in ethereal space, know that in the same manner 
all beings rest in Me.” (Bg. 9.6) 

Everyone knows that the wind blows within 
space, and on earth it is blowing everywhere. There 
is no place where there is no air or wind. If w r e wish 
to drive out air, we have to create a vacuum arti- 
ficially by some machine. Just as the air is blowing 
ever}' where in 6pace, so everything is existing within 
Kfsrja. If this is the case, when the material creation 
is dissolved, where does it go? 

tarva-bhGtani kaunteya 
prakftim yanti mamikam 
kalpa-kfaye punas tani 
kalpSdau visfjamy cham 

“0 son of KuntI, at the end of the millennium ever)' 
material manifestation enters into My nature, and at 
the beginning of another millennium, by My potency 
I again create.” (Bg. 9.7) 
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Krsria sets His nature (prakrti ) into motion, as one 
may wind up a clock, and when nature unwinds, it is 
absorbed into the Lord. The spiritual creation, how- 
ever, is not like this, for it is permanent. In the mate- 
rial creation everything is temporary. Just as our 
bodies are develooing due to the spiritual spark that 
is within, the whole creation is coming into being, 
developing and passing out of being, due to the spirit 
of the Lord which is within it. Just as our spirit is 
present within the body, the Lord is present within 
the universe as Paramatma. Due to the presence of 
K§Trodakasayt Vijnu, the material creation exists, 
just as due to our presence our bodies are existing. 
Sometimes Kr^a manifests the material creation, 
and sometimes He does not. In all cases, its existence 
is due to His presence. 



Knowledge by „Wdy of the 
, Mahatmai'Great Souls 

i '>ii • i , 

The presence of Kf?pa in all aspects of the creation 
is perceived by the mahatmas, the great souls, who 
are always engaged in the worship of Kf$pa. As Kf?(ia 
Himself states, these great souls are conversant with 
the 1 confidential knowledge found in the Ninth 
Chapter of Bhagavad-gita, and they know Krfpa to 
be the source of all things, 

( mahatma mss lu mom parlha 

daivTm prakftim air it ah 
bhajanty ananya-manaso 
jhatva bhutadim avyayam 

“0 son of Pftha, those who are not deluded, the 
great souls, are under the protection of the divine 
nature. They are fully engaged in devotional service 
because they know Me as the Supreme Personality 
of Godhead, original and inexhaustible.” (Bg. 9.13) 
The great soul knows without a doubt that Kfjpa 
is the Supreme Personality of Godhead and that He 
is the origin of all emanations. The Vedanta-tutm 
states, athato brahma'jijnasa: Human life is meant 
for inquiring about Brahman. At present we are 
all engaged in studying temporary, small things. 
Brahman means the greatest, but instead of concern- 
ing ourselves with the greatest, we have become 
enmeshed in trying to solve the animal problems r 
eating, sleeping, defending and mating. These 
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problems are automatically solved. Even the animals 
are enjoying mating, sleeping, eating and defending. 
The arrangements are all provided. These demands of 
the body are not really problems, but we have made 
them into problems. The Vedanta-sutra enjoins us 
not to concern ourselves with these problems, for 
they are satisfied in any form of life. Our problem 
is to inquire about the source of all these manifesta- 
tions. The human form of life is not meant for 
struggling hard to solve the material problems which 
even a hog, a stool-eater, can solve. The hog is con- 
sidered to be the lowest among animals, yet he has 
eating facility, mating facility, sleeping facility, and 
facilities for defense. Even if we don’t strive for 
these things, we will have them. Man is meant, rather, 
to find out the source from which all these things 
are coming. The Vcdanla-sulra states that Brahman 
is that from which everything is emanating (janmddy 
asya yatah ). Philosophers, scientist's, yogis, jnams 
and transcendentalists are all trying to find out the 
ultimate source of everything. This source is given 
in Brahma-samhita, sarva-karana-karanam: Kjf$na is 
the cause of all causes. 

Understanding Kr§na to be the primal source of 
everything, how do the great souls act? Kj?na 
Himself characterizes them in this way: 

salatarh klrtayanto mam 
yatantas ca drtfha-vratah 
namasyantas ca mam bhaklyl 
nitya-yuktd upasatc 
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“Always chanting My glories, cnde.iv oring with great 
determination, bowing clown before Me, these great 
souls perpetually worship Me with dc\otion," 
(Bg. 9.14) 

That glorification is this process of bhaktt-yoga, 
the chanting of Hare* Kf^na. Hie great souls, under- 
standing the nature of God, His descent ami His 
mission, glorify Him in so many ways, hut there are 
others who do not accept Him. Krfria al»o mentions 
them m the Ninth Chapter: 

aiajananti mam mufti a 
manufTm tnnum Hint am 
pnrnm bhainm ajananto 
manta bhuta.mahciiaram 

‘Tools deride Me when I descend in the human 
form. The) do not know My transcendental naturi 
and my supreme dominion enrr all that be. ' 

(Bg. 9.11) 

The mutfhas, or foolish men, who are lower than 
the animals, deride Him. Any person who doesn't 
believe in God must either be a madman or foo> 
number one. There is no reason not to believe ir 
God, and there is every rea«on to belie; e in lbm 
Man may say tlyaWie doesn’t bebeie in God. but 
who gives him the power to say tin*? Alien death 
comes, this speaking power ceases-so who is giving 
the power of Speech? Has the speaking power come 
automatically from stone? As soon as the speaking 
power is withdrawn by the Supreme Autlioritv, the 
body is no better than stpne. The very power ot 
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speech is proof that there is a Supreme Power who 
is giving us everything. A Krsna conscious person 
knows that whatever he has is not under his control. 
If wc do not believe in God, we must believe in 
some power beyond us which is controlling us at 
every step, call that power God or nature or 
whatever. There is a controlling power in the 
universe, and no sane man can deny it. 

Krsna Avas present on this earth and appeared just 
like a human being with supernatural power. At that 
time, however, ninety-nine percent of the people 
could not •■‘.cognize Him as God. They could not 
recognize H.m because they had no eyes to see 
(param bhavam ajanantah). How is it possible to 
recognize God? He can be recognized through super- 
natural power, by the evidence of authorities, and 
by scriptural evidence. As far as Kfsna is concerned, 
every Vedic authority has accepted Him as God. 
When He was present on earth. His activities dis- 
played were superhuman. If one does not believe 
this, it is to be concluded that he will not believe 
whatever evidence is given. 

One must also have the eyes to see God. God 
cannot be seen by material senses, therefore the 
bhakti-yoga process is the process of purifying the 
senses so that we will be able to understand what and 
who God is. We have power of seeing, hearing, 
touching, tasting and so on, but if these senses are 
hhmt, we cannot understand God. The process 
of Kr^na consciousness is the process of training 
these senses through regulated principles, specifically 
through the chanting of Hare Krsna. 
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3n Kfjna further characterizes the mutfhas 

moghasa mogha karmano 
mogha jnana vtcelasah 
raksaslm asunm cana 
prakrtim mohiriim sritnh 

“Those who arc thus bewildered arc attracted li) 
demonic and atheistic vietvs In that deluded con 
dif/on, their hopes for liberation, their fruifive 
activities, and their culture of knowledge arc all 
defeated ” (Bg 9 12) 

The word moghasa indicates that the aspirations 
of the atheists will lie baffled The karmTs or fruitivc 
laborers, arc always hoping far something letter to 
gratify their senses There is no limit to where the) 
will stop The) arc tr)ing to increase their bank 
balance and arc hoping to behapp) at a certain point 
but that point never comes because they do not know 
the ultimate point of satiation Those who are 
enamored by thcattractionsofillucor) energy cannot 
understand the ultimate aim of life The word mogha 
karmanah indicates that the) are laboring very bard 
but that in the end the) will onl) meet with 
frustration Unless we are e«tabh«hed in kf«na con 
sciousness, all of our activities will be baffled at the 
end 

Tins is not the verdict of an ordinar) man hut of 
3n kffna Him«elf If we are ‘searching for knowledge, 
we «bouId conduct research to find out whether 
k^pa is not God Without an) objective what is the 
point of thousands of )cars of speculation* Tne 
Supreme Lord is «o vast that one cannot reach Him 
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by mental speculation. If we travel at the speed of 
mind and wind for millions of years, it is not possible 
to reach the Supreme by speculation. There is not 
one single instance in which one has arrived at the 
Supreme Absolute Truth by means of his own 
mental speculation. Therefore the word mogha- 
jhanah indicates that the process of mundane 
knowledge is bewildering. Through our own endeavor 
it is not possible to see the sun after it has set. We 
have to wait until the sun reveals itself in the morning 
at sunrise. If it is not possible with our limited 
senses to perceive a material thing like the sun, how 
is it possible to perceive the nonmaterial? We cannot 
find out or understand Kf§na by our own endeavor. 
We have to qualify ourselves through Krsna con- 
sciousness and wait for Him to reveal Himself. 

tesam salata-yuklanam 
bhajatam prTti-purvakam 
dadarni buddhi-yogam tarn 
yena mam upayanti te 

“To those who are constantly devoted and worship 
Me with love, I give the understanding by which they 
can come to Me.” (Bg. 10.10) 

Kr?na is within, but due to our material condition- 
ing, we do not realize it. Those who are of the nature 
of fiends and demons (raksasTm asunm) think that 
this material life is all and that it is the purpose of 
human life to squeeze out as much pleasure from 
matter as possible. They try squeezing, but they are 
constantly baffled. Squeezing material nature is not 
the process for finding out real pleasure. If we are 
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searching for real pleasure, we have to take to Ktf ria 
consciousness. All happiness in the material world 
lias a beginning and an end, but happiness in Kfjpa 
is unlimited, and there is no end. In order to get 
this happiness we simply have to sacrifice a little 
time and chant Hare K^na. In former ages, the 
great sages and demigods used to sacrifice their whole 
lives for realizing the Supreme , and still they would 
not attain success. For this age Caitanya Mahaprnbhu 
has given an easy process for God realization . All 
that is necessary is careful listening. We have to listen 
to Bhagaivd-gita, and we have to chant the names of 
Ktfpa and listen to them carefully. We should not 
be puffed up, falsely thinking that our knowledge 
is great or that we are ver> learned We need only 
become a little gentle and submissive to bear the 
messages from Krfna 

At present, this world is being managed by the 
raksasas The raksasas are man-eaters who cat their 
own sons for the satisfaction of their senses Now 
great regimes have been created to sma«h so many 
people for the satisfaction of the raksasas senses, 
but they do no! realize that their senses will never 
be satisfied in tins wa> Nonetheless, (he rakyisas 
arc prepared to sacrifice ever) thing to sati<f) their 
whimsical desires It is ver) difficult for them to 
understand the real situation because thev are 
ovcrl) enamored with material civilization Who then 
can understand? Those who are mahatmas, who<e 
hearts have become magnified, understand that 
"ever) thing belongs to God, and I aln» belong to 
God.” 
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Such mahatmas are not under the control of 
material nature (mahalmanas tu mam partha daivirh 
prakrtim dsritdh). God is great and the mahatma's 
heart also becomes great by serving the great. 
Mahatma is not a stamp for a political leader. One 
cannot be stamped mahatma by votes. The standard 
for mahatma is given in Bhagavad-gTta: the mahatma 
is he who has taken shelter of the superior energy of 
the Lord. Of course all energies are His, and He does 
not make distinctions between spiritual energy and 
material energy, but for the conditioned soul who is 
situated marginally between material energy and 
spiritual energy, there is a distinction. The mahatmas * 
sec this distinction and so take shelter under the 
spiritual energy (daivTm prakrtim). 

By serving the great, the mahatmas also become 
great through identifying with the superior energy: 
(aharii brahmasmi) “1 am Brahman— spirit.” It is not 
that they become puffed up and think that they are 
God. Rather, if one becomes Brahman, he must show' 
his activities in Brahman. Spirit is active, and to be- 
come Brahman is not to become inactive. Brahrnan is 
spirit, and these material bodies are active only be- 
cause Brahman is within them. If we are active de- 
spite our contact with material nature, do w'c. cease 
to be active when we purify ourselves of the material 
contamination and establish ourselves in our proper 
identity as pure Brahman? Realizing “1 am Brahman” 
means engagement in spiritual activity because we 
are spirit, and our activities are exhibited even though 
w'c are contaminated by matter. To become Brahman 
does not mean to bc'come void but to establish 
ourselves in the superior nature, which means 
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superior energy and nipenor activities To become 
Brahman means to be completely engaged jn render 
ing devotional service to the Lord Thus the mahatma 
understands that if service is to be rendered, it is to 
be to Kf?na and no one else ft c have so long served 
our senses, now we should serve hf$ija 

There is no question of stopping service, for we 
arc meant for service Is there anyone who does 
not serve’ If we ask the President, “Who arc you 
serving’" he will tell us that he is serving the country 
No one is devoid of «cmcc Service we cannot stop, 
but we do have to redirect our service from the 
illusion to the reality When this is done, we become 
mahatma 

Tins process of kirtana fkirtayantafi), alwayj 
chanting the gloncs of the Lord, is the beginning of 
mahatma Tint process is simplified by I ord Caitanva 
Mahaprahhu who imparted to mankind thi«< Inning 
of Hire Kfjm, Hare Kfjna Rffiia Kpma Hire Hare/ 
Hare Rama, Hare Rama Rama Runn Hare Hare 
There arc nine different process of devotional 
■service, of which sratonam klrtanam hearing ami 
chanting, arc the most important Kirtanam actually 
means “describing ’ We can dc«cril>c with mu*ic 
words, pictures, etc £mranam goes hand m hand 
with ktrtanarn, for unless we hear we cannot dc 
scribe W t don’t need anv material qcnhficitions in 
order to attain the Supreme All we hav< to do i* 
hear from authoritative sources and rep at accuratclv 
wlnt Vve lit nr 

I ormerl) , the J eda t wrre brird bv the student 
c — ,1 * « .1 midrr llitic the I • das lx 
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Such mahatmas are not under the control of 
material nature (mahalmanas tu mam partha daivlm 
prakrlim dsritah). God is great and the mahatma’s 
heart also becomes great by serving the great. 
Mahatma is not a stamp for a political leader. One 
cannot be stamped mahatma by votes. The standard 
for mahatma is given in Bhagavad-gTta: the mahatma 
is he who has taken shelter of the superior energy of 
the Lord. Of course all energies are His, and He does 
not make distinctions between spiritual energy and 
material energy, but for the conditioned soul who is 
situated marginally between material energy and 
spiritual energy, there is a distinction. The mahatma s * 
see this distinction and so take shelter under the 
spiritual energy (daivim prakrtim). 

By serving the great, the mahatmas also become 
great through identifying with the superior energy: 
(nham brahniasmi) “I am Brahman— spirit.” It is not 
that they become puffed up and think that they are 
God. Rather, if one becomes Brahman, he must show 
his activities in Brahman. Spirit is active, and to be- 
come Brahman is not to become inactive. Brahman is 
spirit, and these material bodies arc active only be- 
cause Brahman is within them. If we are active de- 
spite our contact with material nature, do we. cease 
to he active when we purify ourselves of the material 
contamination and establish ourselves in our proper 
identity as pure Brahman? Realizing “I am Brahman” 
means engagement in spiritual activity because wc 
are spirit, and our activities are exhibited even though 
we are contaminated by matter. To become Brahman 
ones not mean to become void but to establish 
ourselves in the sunerior nature, which 
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superior energy and superior activities. To become 
Brahman means to be completely engaged in render- 
ingde\olional service to the Lord. Tlius the mahatma 
understands that if service is to he rendered, it is to 
he to Kftija and no one else. We have so long served 
our senses, now we should serve K^rja. 

There is no question of stopping service, for we 
are meant for sendee. Is there anyone who does 
not sene? If we ask the President, “Who arc you 
serving?" he will tell us that he is sening the country. 
No one is devoid of service Semee vve cannot stop, 
hut we do have to redirect our sendee from the 
illusion to the reality. When this is done, we become 
mahatma. 

This process of kirtana (kirlayantah), alwajj 
chanting the gloncs of the Lord, is the beginning of 
mahatma. That process is simplified b\ Lord Carlanya 
Mahaprabhu who imparted to mankind this * lianti.ig 
of Hare Kffna, Hare Kffpa. Kfffla Kfftia. Hare Hare/ 
Hare Kama, Hare Rama. Rama Rama, Harr Hare 
There arc nine different processes of devotional 
semee, of which srai'anam hirtanam, hearing and 
chanting, arc the most important Kirtanam actually 
means “describing ” Ac ran dc«(nl*c with music. 
Words, pictures, etc -SniKmam goes hand in hand 
with KTrtananiy for tinier we hear wr lamiot dc 
fertile. We don't need anv material qualifications in 
order to attain the .‘'upremc Ml *»' have lo do i« 
hear from authoritative sources and repeat accurately 
w hat v>e hear 

former/), the trrfa* « err heard )n the ‘Jwdrnl 
fr<im tin spiritual master, and thu- tfu lidas be 
i arm* known as srutt. meaning “that vs Inch 
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In Bhagavad-gita, for example, we see that Aijuna is 
listening to Kr§na on the battlefield. He is not 
engaged in the study of Vedanta philosophy. We can 
hear from the Supreme Authority in any place, 
even in the battlefield. The knowledge is received, 
not manufactured. Some people think, “Why should 
I listen to Him? I can think for myself. I can manu- 
facture something new.” This is not the Vedic 
; process of descending knowledge. By ascending 
knowledge, one tries to elevate himself by his own 
effort, but by descending knowledge one receives 
the knowledg e from a superior source. In the Vedic 
tradition, knov ledge is imparted to the student from 
the spiritual master, as in Bhagavad-gTta (emm 
parampara-prdptam imam rdjarsayo viduh). Submis- 
sive hearing is so powerful that simply by hearing 
from authoritative sources we can become completely 
perfect. In becoming submissive, we become aware 
of our own imperfections. As long as we are condi- 
tioned, we are subject to four kinds of imperfections: 
we are sure to commit mistakes, to become illusioned, 
to have imperfect senses and to cheat. Therefore our 
attempt to understand the Absolute Truth by our 
faulty senses and experience is futile. We must hear 
from a representative of Kr$na who is a devotee of 
Krfna’s. Kr$na made Aijuna His representative be- 
cause Aijuna was His devotee: bhakto ’si me sakhd 
celi. (Bg. 4.3) 

No one can become a representative of God with- 
out being a devotee of God’s. One who thinks, “I am 
God,’’ cannot be a representative. Because we are 
part and parcel of God, our qualities are the same as 
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His, and therefore if we study thc^c qualities in our 
selves, we come to learn something of God This docs 
not mean that we understand the quantity of God 
This self realization process is one way of under 
standing God, but in no ca«e can we preach, “1 am 
God ” We cannot claim to be God without being able 
to display the powers of God As far as Kffpa is con 
ccrned, He proved that He was God by displacing so 
much power and by revealing His universal form to 
Aquna Kfgna showed this awesome form in order to 
discourage people who would claim to be God Re 
should not be fooled by one who claims to be God, 
following in the footsteps of Aquna, we should rc 
quest to see the universal form before accepting any 
one as God Only a fool would accept another fool as 
God 

No one can be equal to God, and no one can bt 
above Him Even Lord Brahma and Siva, the most 
exalted demigods, are subservient to Him and paj 
their respectful obeisances Instead of trying to be 
come God b) some meditational process or other 
we had better hear about God mbmissively and try 
to understand Him and our relationship to Him The 
representative of God or the incarnation of God never 
claims to be God but the servant of God This is the 
sign of the bona fide representative 

Whatever wc leam of God from authoritative 
sources can be described, and that will help us make 
spiritual progress This description is called kTrtana. 
If we try to repeat what we hear, we become c«tab 
Iished m knowledge By the process of jnmsnam 
KXrtanam, hearing and chanting, we can become free 
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from material conditioning and attain to the king- 
dom of God. In this age it is impossible to practice 
sacrifice, speculation or yoga. There is no way open 
to us but the way of hearing submissively from 
authoritative sources. This is the way the mahatmas 
received the most confidential knowledge. It is the 
way Arjuna received it from Kr$na, and it is the way 
we must receive it from the disciplic succession 
stemming from Arjuna. 
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Pdrampard: Knowledge 
Through Disciplic Succession 

in bhapamn mam 
imam utaimtc \opam 
prof.latan ahani at yayam 
limn an manat c prahn 
manur t/pmf at e 'brat Tt 

'‘The (1 1 iird **aul 1 instructed this imperishable 
m.iciu .0 «f ^<»"o to the 'un pod Vnaoan, and 
\i\tis%.1n iiislnu l< d it to Maim the father of man 
kind, and Manti in turn instructed it to Ik;sakti " 

(Bp » 1) 

Man) apes apo Rrs»j impirtid the diunc knots) 
edpe of Wiapaiad pita to \ i \ jsv.ui the pod of the 
«un. To the hist of our knouh dpi tin ‘iin is a \cr) 
hot place, ami w e do not * onsuh r it pu»sj|,j, for ail) 
one to Iim* tlurt It is not r\tn pussjbh to approach 
the «un sen tiostli mill tlu-i hodit't llosscscr, 
from the \ edit lift/tiluri* »♦» <a/> underhand llial 
the sun is a plain I pi-t lik« this uni hut that cser> 
tlniip there is composed of fin Just as this planet i« 
pn dominate I) composed «»f earth there are other 
planets winch arc predominate!) mrnpo'i d of fire, 
is aler and air 

T he Inmpt ntitie* on the«e sanotis plain t» acquire 
f«)d«*s composed of element* in accordance «sith the 
preifommafmp cf< menf on (be 
tluw hemps who Ii\<* on lh< fun have h» ^ 
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arc composed <>i tire. Of ail beings on the sun, the 
principal personality is a god by the name of 
Vivasvan. He is known as the sun-god ( surya - 
naravana). On al! planets there are principal person- 
alities, ju.^t as in the United States the chief person 
is the President. From the history called the 
Mabnbhiitiihi we understand that formerly there was 
only otic king on this planet by the name ol 
Maharaja Bharata. He ruled some 5,000 years ago, 
.and the planet was named after him. Subsequently 
the earth has become divided into so many different 
• 'ountries. In this way there is usually one and some- 
times many controllers of the various planets in the 
universe. 

From this first verse of the Fourth Chapter we 
learn that millions of years ago SrT K^na imparted 
the knowledge of karma-yoga to the sun god 
Vivasvan. SrT Krsna. who imparts the teachings of 
Bhagavad-gtta to Arjuna, here indicates that these 
teachings are not al all new hut were enunciated 
many ages ago cm a different planet. Vivasvan, in his 
turn, repeated these teachings to his son, Manu. In 
turn, Mann imparted the knowledge to his disciple 
Iksvakti, Maharaja Iksvaku was a great king and 
forefather of Lord Ramaeandra. The point being 
made here is that if one wants to learn Bhagavad-glta 
and profit by it, there is a process for understanding 
it, and that process is described here. It is not that 
Krsna is speaking Bhagcind-gttd to Atjuna for the 
first time. It is estimated by Vedic authorities that 
the Lord imparted Ihe.-e divine instructions to 
Vivasvan some 400 million \,-.-us ago. From tin 
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ftfnhabharata we understand that BhagavadgTta was 
spoken to Aijuna some 5,000 jears ago Before 
Arjuna, the teachings were handed down b} disciphc 
succession, but over such a long period of time, the 
teachings became lost 

ewnh pa ram para praptam 
imam rajarfay o udufj 
$ a kaleneha mahata 
jo go natfah paranlapa 

sa omyam may 5 to ' dya 
yoga[i proktah pnrdtanah 
bhaklo ‘ si me sakha coti 
rahasyant h ) clad uttamam 

* Hug supreme science was thus received through the 
chain of <li«ciphc succession, and the «amtl\ kings 
understood it in tint waj But m course of turn the 
succession was broken, and therefore the s< lencc a-% it 
is appears to be lost That \cry ancient science of the 
relationship with the Supreme is todav told h) Me to 
}QU because yon are M) devotee as well as Mv 
fnend, then fore you can understand the transrrn 
dental mister} of this science ’ (Bg 4 2 3) 

In Bhagavadpta a number of yoga sv stems are 
delineated— Mud U v oga / artua y oga j'tana v oga, 
hajha yoga— and tin ref ore it is here called yog i The 
word} oga mt an< * to link up,” and the idea Mhal »n 
soga we link otir consciousness to God 1 * i> a means 
for reuniting with God orrt estahh hm*. nur relation 
*hip with II m In tin tonr«c of lime, this voga im 
parted In ^rT hf'* a wa» Io<t Whv i* this* ^ ere there 
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no learned sages at the time Sr! Krsna was speaking 
to Aijuna? No, there were many sages present at the 
time. By “lost” it is meant that the purport of 
Bhagamd-gTta was lost. Scholars may give their own 
interpretation of Bhagavad-gita , analyzing it accord- 
ing to their own whims, blit that is not Bhagavad- 
gJld. This is the point that Sn K^tja is stressing, and 
a student of Bhagavad-gild should note it. A person 
may be a very good scholar from the material point 
of view, hut that -does not qualify him to comment 
on Bhagamd-gitd. In order to understand Bhagavad- 
gitd, we have to accept the principle of disciplic 
succession (paramparti ). We must enter into the 
spirit of Bhagnvad-gltd and not approach it simply 
from the viewpoint of erudition. 

Of all people, why did Sr! Krsjja select Arjuna as a 
recipient of this knowledge? Arjuna was not a great 
scholar at all, nor was he a yogi, meditator or a holy 
man. lie was a warrior about to engage in battle. 
There were many great sages living at the lime, and 
Sr! Krjjna could have given Bhagavad-gTta to them. 
The answer is that despite being an ordinary man, 
Arjuna had one great qualification: bhaklo ’si me 
sakhd ccti : “You are My devotee and My friend.” 
This was Arjuna’s exceptional qualification, a quali- 
fication which the sages did not have. Arjuna knew 
that Krsna was the Supreme Personality of Godhead, 
and therefore he surrendered himself unto Him, 
accepting Him as his spiritual master. Unless one is a 
devotee of Lord Kona’s, he cannot possibly under- 
stand Bhagavad-gTld. If one wants to understand 
Bhagawd-gitd, he cannot lake help from other 
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methods He must understand it as prescribed m 
Bhagamd pld itself, b> understanding it as Arjuna 
understood it If wc wi«h to understand Bhagavad 
gtta m a different «aj, or give an individual inter- 
pretation, that may be an exhibition of our scholar 
ship, but it is not Bhagavad git a 

By scholarship wc maj be able to manufacture 
some thcor) of Bhagaiad gila, just as Mahatma 
Gandhi did when he interpreted Bhagaivd gita in an 
effort to support his theory of nonviolence How is it 
possible to prove nonviolence from Bhagaivd gila 9 
The verj theme of /?/iogai>adgf/o involves Arjuna’s 
reluctance to fight and hfsrja’s inducing him to hill 
his opponents In fact, Kf«qa tells Arjuna that the 
battle had already been decided b) the Supreme, that 
the people who were assembled on the battlefield 
were predestined never to return It was kprja’s 
program that the warnors were all destined to die, 
and Kfsna gave Aijuna the opportumtv of taking 
the credit of conquering them If fighting is pro 
claimed a necessity in Bhagavad gi7o how is it possible 
to prove nonviolence from it’ Such interpretations 
arc attempts to distort Bhagaivd gBa As soon as the 
GTtd is interpreted according to the motive of an in 
dividual, the ptirpo«e is lost It is stated that we can 
not attain the conclusion of the \cdic literature b) 
the force of our own logic or argument There are 
man) things which do not come within the jun* 
diction of our «cn«e of logic As far as scriptures 
arc concerned, wc find different scriptures describ- 
ing the Absolute Truth in different waj« If 
anatyze all of them there will be bewilderment 
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There are also many philosophers with different 
opinions, and they’re always contradicting one 
another. If the truth cannot be understood by read- 
ing various scriptures, by logical argument or philo- 
sophical theories, then how, can it be attained? The 
fact is that the wisdom of the Absolute Truth is very 
confidential, but if we follow the authorities, it can 
be understood. 

In India, there are disciplic successions com- 
ing from Ramanujacarya, Madhvacarya, Nimbarka, 
Visnusvami and other great sages. The Yedic litera- 
tures are understood through the superior spiritual 
masters. Arjuna understood Bhagnwd-gi'td from 
Krsna, and if we wish to understand it, we have to 
understand it from Arjuna. not from any other 
source. If we have any knowledge of Blmgamd-gUd, 
we have to sec how it tallies with the understanding 
of Arjuna. If we understand BIwgavad-gild in the 
same way that Arjuna did, we should know that our 
understanding is correct. This should be the criteria 
for our studying of Bhagavad-gita. If we actually 
want to receive benefit from Bhagavad-gila, we have 
to follow this principle. Bhagavad-gita is not an 
ordinary book of knowledge which we can purchase 
from the market place, read and merely consult a 
dictionary to understand. This is not possible. If it 
were, Kpjna would never have told Arjuna that the 
science was lost. 

It is not difficult to understand the necessity of 
going through the disciplic succession to understand 
Blwgavad-gila. If wc wish to he a lawyer, an engineer 
or doctor, wc have to receive knowledge from the 
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authoritative lawjtri, enpneers and doctors ,\ new 
lawy< r ln« to bc< oinc an ipprcnticr of an tvpi rienced 
lawyer, or a voung man studying to he a do tor Ins 
to become in intern and work with those who are 
alreadj licensed practitioners Our knowledge of a 
subject cannot l»c pcrftchonahzcd unless we Rente 
it through authoritative sources 
There ire two proci <sts for attaining knowledge- 
one is inductive and tin other is deductive The tie 
ductivc method is considered to he more perfect We 
rnaj take a premise such i- “All men arc mortal/* 
and no one need discuss how man is morfil It i* 
gcncrallj accepted tint this is the rise The d( duetne 
conclusion is “Mr lolmson is a man therefore Mr 
lohneon i* mortil *’ Hut ho v i- the pvnn«i tint ill 
men arc mortal arrive d at' hnllower* of the inductive 
method vo<Jj to arrive il tJ i p n mi r through 
ixperim^nt and oh<crvitnrs We iruv Uu « «lud) 
that this man died md that unn di d etc and after 
seeing that «d mini men have died we mav conclude 
or generalise that all nun ir< mortal hut there is a 
major defect m this mduc^iw ni thod and that is that 
our experienee i« limited We mav never line «een a 
man who is not mortal but we ire judging thi* on 
our personal experience which t< fmiti Our «en»e5 
have limited power ind there are «o mmv defects in 
our conditional state The inductive process cnn*e 
qucntlj is not alwavs perfect whtrn« the deductive 
process from a source of perfect knowledge i< perfect 
The Vcdic process is «ucli a proce« 

Althougli the aiithontv i* irknowJedged therr 
are man^ passages in flhnparnd pita wl idi ij 
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be dogmatic. For instance, in the Seventh Chapter 
Sri Krsna says: 

mallah paratararh ndnyal 
kihcid asli dhananjaya 
mayi sarvam idam prolam 
sutre mani-gartd iva 

“0 conqueror of wealth (Arjuna), there is no Truth 
superior to Me. Everything rests upon Me, as pearls 
are strung on a thread.” (Bg. 7.7) 

3ri Krsna is saying that there is no authority 
greater than Him, and this appears to be very dog- 
matic. If I say, “There is no one greater than me,” 
people would think, “Oh, SvarnTjT is very proud.” If 
a man who is conditioned by so many imperfections 
says that he is the greatest of all, he blasphemes.. But 
Krsna can say this, for we can understand from the 
histories that even while He was on this earth, He 
was considered the greatest personality of Mistime. 
Indeed, lie was the greatest in all fields of activity. 

According to the Vedic system, knowledge which 
is achieved from the greatest authority is to be con- 
sidered perfect. According to the Vedas, there are 
three kinds of proof: pratyahsa, anumdna and sabda. 
One is by direct visual perception. If a person is sit- 
ting in front of me, I can see him silling there, and 
my knowledge of his sitting there is received through 
my eyes. The second method, anumdna, is auricular: 
we may hear children playing outside, and by hearing 
we can conjecture that they are there. And the third 
method is the method of taking truths from a higher 
authority. Such a saying as“Man is mortal” is accept- 
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ed from higher authorities. Everyone accepts this, hut 
no one has experienced that all men are mortal. By 
tradition, wc have to accept this. If someone asks, 
“Who found this truth first? Did >ou discover it?” 
it is very difficult to say. All we can say is that the 
knowledge is coming down and that wc accept it. 
Out of the three methods of acquiring knowledge, 
the Vedas sa> that the third method, that of rcceiv- 
mg knowledge from higher authoritie-, i< the most 
perfect. Direct pm option alwav - imp* rfe-ct. espe- 
cially in the conditional -tagt of life Bv direct per 
ccption we can -ee that tin mjii i*just hk» a disc, no 
larger than tin plate wc cat on from scientists, 
however, wc conn to understand that the **1111 is 
many thousand' of linu*> larger than the earth. So 
what arc wc to accept Vrc wc to accept the 
scientific proclamation the pro< lam itioii of authori- 
ties, or our own experience * Although wc cannot 
ourselves prove how large the -mi i-. we accept the 
verdict of astronomers In this wav wt an- accepting 
the statements of authorities m urn field of our 


activities. From newspjptrs and radio wc- aNo under- 
stand that suih and mkIi event* an taking plarc m 
China and India and other plait." all around the 
earth We're not experiencing these, eve tils direct Iv, 
and we don’t know that -tuh events are actual!) 
taking place, hut we accept the authority of the 
newspapers and radio We have no choice hut to be- 
lieve authorities m order to get knowledge. And when 

))}£ stiihoni* /•> perfect, nui knowledge 1- p*-rfcct. 

According to the \edie sources, of all authon hri 
Kffpa i« the great c*t and mO‘f - X K ‘ r .'‘h s f mo °- 
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parataram nanyat hihcid asti dhananjaya). Not only 
does Krsna proclaim Himself to be the highest 
authority, but this is also accepted by great sages 
and scholars of Bhagavad-gita. If we do not accept 
Krsna as authority and take His words as they are, 
we cannot derive any benefit from Bhagavad-gita. It 
is not dogmatic: it is a fact. If we study scrutinizingly 
what Krsna says, we will find that it is right. Even 
scholars like Sarikaracarya, who have different opin- 
ions from the Personality of Godhead, admit that 
Krsna is svayam bhagavdn— Krsna is the Supreme 
Lord. 

Vedic knowledge is not a recent discovery. It is all 
old revealed knowledge. Krsna refers to it as pura- 
tnnah, which means ancient. Krsna says that millions 
of years before He spoke this yoga to the sun god, 
and we do not know how many millions of years be- 
fore that He spoke it to someone else. This knowledge 
is always being repeated, just as summer, autumn, 
winter and spring are repeated every year. Our fund 
of knowledge is very poor; we do not even know the 
history of this planet more than 5,000 years back, 
but the Vedic literatures give us histories extending 
millions of years ago. Just because we have no knowl- 
edge of what happened 3,000 years ago on this plan- 
et, we cannot conclude that there was no history 
then. Of course one can disclaim the historical 
validity of Krsna. One may say that Kf§na, according 
\o Mahdbharata, lived 5,000 years ago, and this being 
the case, there is no possibility of His having spoken 
Bhagavad-gTld to the sun god so many millions of 
;• ", before. Ifl said that I gave a speech on the sun 
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some millions of >cars ago lo the sun god, people 
would say, "SvamTjT is speaking some nonsense ’ But 
this is not the ease mth krjna, for He is the Supreme 
Personality of Godhead Whether we believe that 
Rftna spoke Bhagaiad glta to the sun god or not, 
this fact is being accepted by Aryuna Aryuna accepit d 
Kffna as (he Supreme Lord and therefore he knew 
that it was quite possible for Kfjna to have spoken to 
someone millions of years In for/ Although Aqima 
personally accepts the *>titi merits of Sri Kff na m 
order to clarify the vitiation for people who would 
come after him In ask« 

aparam bhavato pnma 
param pnma i ummtah 
katham < tad t ipniyam 
tixwi n dnu proklat'an lit 

“The sun god \ ivasvan iv »< nior b> birth to ^ou H '* 
am I to understand that in tht beginning t on in 
structed this science to him-' (Bg 4 1) 

Actually this is a v<rv intelligent question and 
Kffpa answers it in this way 

bahtmi me lya/ifaru 
ynnmnni taia carjuna 
lany aham veda sarwnt 
na Hum eettha parantopn 

“Man\ mans births both \ou and l have pa«»ed I 
cm remember all of (Ik m hut ' on cinnol OmMurr 
of the enc/m *' (Bg 4 T) 

Although Kfsna is God, He incarnates manv^rnan^ 
times Arjuns.lwingahvingcntih al«o lakes ^ r 
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many, many times. The difference between the Su- 
preme Personality of Godhead and a living entity is, 
tany aham veda sarvani: Kr§na remembers the events 
of His past incarnations, whereas the living entity can- 
not remember. That is one of the differences be- 
tween God and man. God is eternal, and we are also 
eternal, but the difference is that we are always 
changing our bodies. At death we forget the events 
of our lifetime; death means forgetfulness, that’s all. 
At night, when we go to sleep, we forget that we are 
.the husband of such and such a wife and the father 
of such and such children. We forget ourselves in 
sleep, but when we wake up, we remember, “Oh, I 
am so and so, and I must do such and such.” It is a 
fact that in our previous lives we had other bodies 
with other families, fathers, mothers and so on in 
other countries, but we have forgotten all of these. 
We might have been dogs or cats or men or gods— 
whatever we were we have now forgotten. 

Despite all these changes, as living entities, we are 
eternal. Just as in previous lives we have prepared 
for this body, in this lifetime we are preparing for 
another body. We get our bodies according to our 
karma, or activities. Those who are in the mode of 
goodness are promoted to higher planets, in a higher 
status of life (Bg. 14.14). Those who die in the mode 
of passion remain on earth, and those who die in the 
mode of ignorance may fall into the animal species 
of life or may be transferred to a lower pianet (I3g. 
14.15). This is the process that has been going on, 
but we forget it. 
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At one time, Indra,tht king of heaven, committed 
an offense it the feet of his spiritual master, and 
his spiritual master curbed him to taKe the birth of a 
hog Thus the throne of the hcavcnl) kingdom be 
came empty as Indra went to earth to become a 
hog Seeing the situation, Brahma came to earth and 
addressed the hog * Mj dear sir, \ou have become 
a hog on tlm planet earth 1 leave come to deliver 
jou Come with me at once ’ But the hog replied 
* Oh I cannot go with )ou I have so man) rc«pon*i 
hihtics-in) children, wife and this nice hog society ’ 
Even though Brahma promi'cd to take him back to 
heaven, Indra in the form of a hog, refused This is 
called forgetfulness Similar!) 1 ord Sri Kffna comes 
and «ay c to us What ire you doing in this material 
world 9 Sami dlinrmon panlyajyamam dam taranam 
i raja Come to Me and 1 II give you all protection 
But we «ay , I don t hi luvc You Sir 1 have more 
important ku mess here Tliia is the portion of the 
conditioned soul-forgetfulness This forgetfulness is 
quickly dissipated hy following in the path of di«ciphc 
meet sion 
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Appearances and Activities 

There are two forces of nature working in us. By 
one we decide that in this lifetime we will make 
spiritual advancement, but at the next mchnent the 
other force, may a, or illusory energy, says, “What is 
all this trouble that you’re going to? Just enjoy this 
life and be easy with yourself.” This tendency to fall 
into forgetfulness is the difference between God and 
man. Atjuna is a companion and associate of Krsna’s. 
and whenever Krsna appears on any planet, Arjuna 
also takes birth and appears with Him. When Krsna 
.-poke Bhagavad-gTta to. the sun god, Arjuna was alst 
present with Him. But, being a finite living entity, 
Arjuna could not remember. Forgetfulness is the 
nature of the living entity. We cannot even remember 
what we were doing at this exact time yesterday or a 
week ago. If we cannot remember this, how is it 
possible to remember what happened in our previous 
liv r es? At this point we may ask how it is that Krsna 
can remember and we cannot, and the answer is that 
Krsna does not change His body. 

aja 'pi satin avyaydltnd 
bhu tana m 7s va ro p i sa n 
prukrlim svarn adhisthdya 
sambhavdmy atma-mayayd 

“Although 1 am unborn and My transcendental body 
never deteriorates, and although 1 am the Lord of all 
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sentient beings, I still appear in every millennium in 
My original transcendental form." (Bg. 4.6) 

The word atma-mayayd means that Kffn a descends 
as He is. He docs not change His body, but we, as 
conditioned souls, change ours, and because of this 
we forget. Kf?na knows not only the past, present 
and future of His activities, but the past, present and 
future of everyone's activities. 

vfdaham tanuit'itani 
I'artamanani carjuna 
bhatisyani ca bhutani 
mam (u v eda na Kascana 

‘*0 Arjuna.as the Supreme Personality of Godhead, l 
know everything that has happened in the past, all 
that is happening in the present, and all things (hat 
arc yet to come. I also know all living entities, but 
Me no one knows." (Bg. 7 26) 

In £rimarf'/?fiagaiatam we also find that the 
Supreme Lord is defined as onr who knows evr'v- 
thing. This is not the ease \ v ith even the r «>"l 
elevated living entities, such as Braluna and >iva. 
Only Vi«riu or Kffna knows ever) Hung. Vie imv 
also ask that if the Lord doe*- not change His 
l>od), why does He come a« an incarnation? 
There is much difference among philosopher 8 con- 
cerning this question Some «jv tiiat Kj*na a«iimc> a 
material body when He comes, but tin 8 h not the 
ea-e. If lie a«umed a material body like m»r<. Hr 
could not remember, for forp tfulncs.-* i' due to the 
material lx>d) . The actual condition i' Hnf Hr 
doe»n*t (lunge Hi* body . Gml i» tailed all-po tat ‘ ,,n 
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and in the verse quoted above, His omnipotence is 
explained. Krsna has no birth, and He is eternal. 
Similarly, the living entity has no birth, and he is also 
eternal. It is only the body with which the living 
entity identifies that takes birth. 

In the very beginning of Bhagavad-gTta in the 
Second Chapter, Krsna explains that what we accept 
as birth and deatli is due to the body, and as soon as 
we regain our spiritual body and get out of the con- 
tamination of birth and death, we should be qualita- 
tively as good as Krsna. That is the whole process of 
Krsna consciousness— the revival of our original sac- 
cid-ananda spiritual body. That body is eternal (sat), 
full of knowledge (cit), and blissful (dnanda). This 
material body is neither sat, cit , nor dnanda. It is 
perishable, whereas the person who is occupying the 
body is imperishable. It is also full of ignorance, and 
because it is ignorant and temporary, it is full of 
misery. We feel severe hot or severe cold due to the 
material body, but as soon as we revive our spiritual 
body, we become unaffected by dualities. Even while 
within the material bodies there are yogis who are 
impervious to dualities such as heat and cold. As we 
begin to make spiritual advancement while in the 
material body, we begin to take on the qualities of a 
spiritual body. If we put iron into a fire, it becomes 
hot, and then it becomes red-hot, and finally it is no 
longer iron, but fire— whatever it touches bursts into 
flames. As we become advanced in Krsna conscious- 
ness, our material body wall become spiritualized 
and wall no longer be affected by material contami- 
nation. 
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X^na's birth. His appearance and disappearance, 
are likened unto the appearance and disappearance 
of the sun In the morning »t appears as if the sun is 
born from the eastern homon, but actual!} it is not 
The sun is neither rising nor setting, it is as it is in 
its position All risings and settings are due to the 
rotation of the earth Similarly , in Vedic literatures 
there are prescribed schedules fotf the appearance 
and disappearance of £ri kr?pa kf§pa’s rising is 
just like the sun The sun's ri«mg and setting are 
going on at ever} moment somewhere in the world 
people are witnessing sunn«e and sunset It is not 
that at one point kr?»» is born and at another 
point He is gone He is alwav* there somewhere but 
He appears to come and go kr?na appears and 
disappears in many universes be only have expen 
cnce of this one universe but from \ edie literatures 
we can understand that this universe >» but a part 
of the infinite manifestations of the ‘nipreme Lord 
Although kfjoa in tht Supreme 1 ord and is un 
born and unchangeable He appear- in His original 
transcendental nature The word prakrti means 
“nature ” In the Seventh Chapter of Bhagavcd pta, 
it is stated that there are man) kinds of nature 
The«e hate been categorized into three ba c ic types 
There is external nature internal nature and marginal 
nature The external nature is the manifestation of 
this material world and in the Seventh Chapter of 
Bhagaivd gTta this is described aparo or 
nature When h^ga appears He accepts the higher 
nature ( prakftim sidm) not the inferior mat ^ 
nature. Sometimes the head of a state m*> 
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prison house in order to inspect the prison and see 
the inmates there, but the prisoners are in error if 
they think, “The head of the state has come to 
prison, so he is a prisoner just like us.” As pointed 
out before, §ri Ky§na states that fools deride Him 
when He descends in human form (Bg. 9.11). 

Kr§ija, as the Supreme Lord, can come here at 
any time, and we cannot object and say that He 
cannot come. He is fully independent, and He 
can come and disappear as He likes. If the head of a 
state goes to visit a prison, we are not to assume that 
he is forced to do so. Kf§na comes with a purpose, 
and that is to reclaim fallen conditioned souls. We 
do not love Ky$ria, but Kj-sna loves us. He claims 
everyone as His son. 

sarva-yonisu kaunteya 

murtayah sambhavanti yah 
tasam brahma mahad yonir 
aham bTja-pradah pita 

“It should be understood that all species of life, 0 
son of KuntI, are made possible by birth in this 
material' nature, and that I am the seed-giving 
Father.”(Bg. 14.4) 

The father is always affectionate to the son. The 
son may forget the father, but the father can never 
forget the son. Kf§iia comes to the material universe 
out of His love for us to deliver us from the miseries 
of birth and death. He says, “My dear sons, why 
are you rotting in this miserable world? Come to 
Me, and I’ll give you all protection.” We are sons of 
the Supreme, and we can enjoy life very supremely 
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,e we are part and parcel of the 
we are not meant for these miseries, 
but sui.., >r other we have voluntarily accepted 
them. There are miseries arising from the body and 
mind, from other living entities and from natural 
catastrophes. We are either suffering from all three 
of these miseries, or at least from one. We are 
always trying to make a solution to these miseries, 
and this attempt constitutes our struggle for exis- 
tence. That solution cannot be made by our tiny 
brain. It can be made only when we take to the 
shelter of the Supreme Lord. 

We can become happy when we are reinstated 
in our constitutional position, and Bhagavad-gTta is 
meant to reinstate us in that position. God and His 
representative also come to help. As staled previous- 
ly, they descend upon the material world from the 
superior nature and are not subject to the laws of 
birth, old age, disease and death. Kjsna gives Arjuna 
the following reasons for His descent upon the world: 


paritranaya sadhunarh 
vinasaya ca dujskrlam 
' dharma-sarhslhapandrthaya 
sambhavami yuge yugc 


“In order to deliver the pious and to annihilate the 
miscreants, as well as to re-dstablish the principles 
of religion, I advent Myself millennium after millen- 
nium.” (Bg. 4.8) 

Here Kr§na says that He comes when there is a 
decline in dharma. The Sanskrit word dharma has 
been translated into English as “faith,” but faith has 
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come to mean a religious system that goes under the 
name of Christian, Moslem, Hindu, Buddhist, etc. 
But the word dharma docs not have the same mean- 
ing as faith. The faith of an individual may change 
from Hindu to Buddhist to Christian to Moslem, 
etc. People have the ability to accept one faith and 
reject another, but dharma cannot be changed It is 
the nature of every individual to render service, 
either to himself, his family, his community, nation 
or to humanity at large. Tins rendering of service 
cannot in any wa) be divorced from the living 
entity, and it is this that constitutes the dharma of 
every living being Without rendering ^-rviee, one 
cannot exist. The world goes on betau*e we are all 
rendering and exchanging service We must forget 
whether wc arc Christian. Moslem or Hindu, and we 
must understand that we are living entities whose 
constitutional position i< to render service to the 
supreme living entity When we reach that stage of 
understanding, we are liberated 

Liberation is freedom from temporary designations 
which we have acquired from association with 
material nature Liberation is nothing more than 
this. Because we have material bodies, we take on#o 
many designations, thus we call ourselves a man, a 
parent, an American, a Christian, Hindu, etc. These 
designations should be abandoned if we at ah want 
to become free. Under no circumstances arc ve 
master. We are at the present serving, but we are 
serving with designations We’re the servants of * 
wife, of a family, of a job. of our own senses, of out 
children, and if we have no children we become 
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servants of our cats or dogs. In any case, we must 
have someone, something to serve. If we have no 
wife or child, we have to catch some dog or other 
lower animal in order to serve it. That is our nature. 
We are compelled to do it. When we at last become 
free from these designations and begin to render 
transcendental loving service to the Lord, we attain 
our perfeetional state. We then become established 
in our true dharma. 

Thus Sri Krsna says that He appears whenever 
there is a discrepancy in the dharma of the living 
entities, that is to say whenever the living entities 
cease rendering service to the Supreme. In other 
words, when the living entity is too busily engaged 
serving his senses, and there is an over-indulgence in 
sense gratification, the Lord comes. In India, for 
instance, when people were over-indulging in animal 
slaughter, Lord Buddha came to establish ahimsa, 
nonviolence 10 all living entities. Similarly, in the 
above-quoted ver&c, £ri Krsna says that He comes 
in order to protect the sadhus (paritrdnaya 
sadhunam). Szdhus are typified by their toleration 
of all other living entities. Despite all inconveniences 
and dangers, they try to give real knowledge to the 
people in general. A sadhu is not the friend of a 
particular society, community or country but is a 
friend of all— not only of human beings, but of 
animals and lower forms of life. In short, the sadhu 
is an enemy of no one and a friend to all. Conse- 
quently he is always peaceful. Such persons who 
have sacrificed everything for the Lord are very, 
very dear to the Lord. Although the sadhus do not 
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cause this material world is such that in the course 
of time, after an adjustment is made, it will again 
deteriorate. 

The world is so conceived that even if we make a 
very good arrangement, it will gradually deteriorate. 
After World War I an armistice was signed, and there 
was a short period of peace, but Wo/ld War II soon 
came, and now that that is over they are making 
preparations for World War III. This is the function 
of time ( kala ) in the material world. We build up a 
very nice house, and after fifty years it deteriorates, 
and after one hundred years it deteriorates even 
more. Similarly, when the body is young, people 
care for it, always lavishing affection upon it and 
kissing it, but when it grows old no one cares for it. 
'’"'his is the nature of the material world— even if a 

, r good adjustment is made, it will in course of 
, be vanquished. Therefore adjustments are 
dically required, and from age to age the 
Supreme Lord or His representative come to make 
adjustments in the direction of civilization. Thus Sri 
Krsna descends many times to establish or rejuvenate 
many different religions. 
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Knowledge as Faith in Guru 
and Surrender to Krsna 


In the I ourth ( haptcr of B ha gain d pjta £r? Ktftia 
concludes that of all sacrifices, the bc*t is (lie 
acquisition of knowledge 

sreyan dravvamaydd yajhnj 
jhana-sajhah pamnlapa 
sarvam harmakhilam partha 
jnanr partsamapyalc 


“Ocha*ti«er of tin cnom\ the sacrifice of knowledge 
!■> greater than the saerifin of milcna) po* e««ion< 
0 son of Pjtha after all the orifice of work 
culminates in transcendent'll knowledge ’ (Hr 1 33) 
Knowledge is the best sacrifice because tlm 
conditional life is due to ignorance The purpo'<- of 
sacrifice, penance >oga and philosophical di«ui«<ion 
is to acquire knowledge Tin re arc three «tagc« of 
transcendental knowledge In which one realizes the 
impersonal aspect of God (Hrahman ft ablation) the 
localized i«pcct of God willun the heart and within 
ever) atom (Paranutma or Supersoul rrihzation) 
and the realization of the Stipretw. Pcr‘onabl\ of 
Godhead (Bhagivan realization) Hut tin 'cn fir*t 
*tcp in acquiring knowledge is cornu g to » ruler* Un 
that "I am not this bod^ I am spirit ‘-nil and ns 
a, m of lift i« to get out of thi 4 mdcriil cn an < 
ment “ The point i> that whatr\f' ‘acrdicr we make 
intended to enable u* to conn to 
real knowledge Thehighc*tp<rf<r1» ,nnf \ - 
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is given in Bhagavad-gTta as surrender io Kr§na 
(bahunam janmanam ante jnanavan mam prapadyate) 
(Bg. 7.19). The jnanavan, not the fool, surrenders 
unto Krsna, and that is the highest stage of knowl- 
edge. Similarly, at the end of Bhagavad-gTta SrT 
Ky§na advises Aijuna: 

sarva-dharmdn parityajya 
mam ekarh saranam vraja 
aharh tvarh sarva-papebhyo 
moksayisyami ma sucah 

“Abandon all varieties of religion and just surrender 
unto Me. I shall deliver you from all sinful reaction. 
Do not fear.” (Bg. 18.66) 

This is the most confidential part of knowledge. 
From all points of view, if we make an analytical 
study of the Vedic literatures, we will find that 
the ‘ultimate summit of knowledge is to surrender 
unto Krsna. And what type of surrender is recom- 
mended? Surrender in full knowledge— when one 
comes to the perfectional point he must understand 
that Vasudeva, Kr§nia, is everything. This is also 
confirmed in Brahma-samhitd: 

Tivarah paramah krsnah. 

sac-cid-qtianda-vigrahah 
anadir adir govindah 
sarva-karana-karanam 

“Ki§na, who is known as Govinda, is the Supreme 
Godhead. He has an eternal, blissful, spiritual body. 
He is the origin of all. He has no other origin, and 
He is the prime cause of all causes.” (Brahma-samhita, 
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The words tatva-karana indicate that K[*na is the 
cause of all causes. If we search to see who the 
father of our father is, and who his father is, and 
so on back, if it were somehow possible to trace 
our ancestry back through time, we would arrive 
at the Supreme Father, the Supreme Personality of 
Godhead. 


Of course cverjonc wants to see God immediately, 
but we can sec God when we are qualified and in 
perfect knowledge We can sec God eje toe)e,juvt 
as we are seeing one another, but qualification is 
required, and that qualification is Kfyria conscious 
ness. Kr?na consciousness begins with iratvpam, 
hearing about K{$na throutfiBhagaivd-glla and other 
Vcdic literatures, and kirtanam, repeating what we've 
heard and glorifying Kjsna b) chanting His names 
By chanting and hearing of we can actuall) 

associate with Him, for He is absolute and nonddfer- 


ent from His names, qualities, forms and pa«times. 
As wc associate with Kf$i?a, He helps us to under 
stand Him and dispels the darkness of ignorance 
with the light of knowledge. Kr?i?a is silting within 
our hearts acting as guru. Mien we begin hearing 
topics about Him, the dust which has accumulated 
on our minds due to so many jears of material con 
lamination becomes graduallj cleaned. KrfP* 15 1 
friend to everyone, but He is a special friend to i« 
devotees. As soon as we become a httle incline 
toward Him, He begins to give favorable instruc- 
tions from within our hearts so that we can 
gradually make progress. Kr?0* 15 llie * irs 
master, and when we become more mterc* 

Him, we have to go to a sadhu or hoi) ma 
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is given in Bhagavad-gTta as surrender to Krsna 
(bahunam janmanam ante jnanavan mam prapadyate) 
(Bg. 7.19). The jnanavan, not the fool, surrenders 
unto Krsna, and that is the highest stage of knowl- 
edge. Similarly, at the end of Bhagavad-gTta SrT 
Krsna advises Arjuna: 

sarva-dharman parityajya 
mam ekarh saranam vraja 
aham tvarh sarva-papebhyo 
moksayisyami ma sucah 

“Abandon all varieties of religion and just surrender 
unto Me. I shall deliver you from all sinful reaction. 
Do not fear.” (Bg. 18.66) 

This is the most confidential part of knowledge. 
From all points of view, if we make an analytical 
study of the Vedic literatures, we will find that 
the 'ultimate summit of knowledge is to surrender 
unto Krsna. And what type of surrender is recom- 
mended? Surrender in full knowledge— when one 
comes to the perfectional point he must understand 
that Vasudeva, Kr$rta, is everything. This is also 
confirmed in Brahma-samhila: 

Tsvarah paramah krsnah 
sac-cid-ationda-vigrahah 
anadir adir govindah 
sairva-karana-karanam 

“K^na, who is known as Govinda, is the Supreme 
Godhead. He has an eternal, blissful, spiritual body. 
He is the origin of all. He has no other origin, and 
He is the prime cause of all causes.” (Brahma-samhita, 
5.1 ) 
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The words tanv-karana indicate that Hr pa is the 
cause of all causes. If we search to see who the 
father of our father is, and who his father is, and 
so on back, if it were somehow possible to trace 
our ancestry back through time, we would arrive 
at the Supreme Father, the Supreme Personality of 
Godhead. 

Of course everyone wants to see God immediately, 
but we can see God when we are qualified and in 
perfect knowledge. We can sec God eye to eje, ju*t 
as we are seeing one another, but qualification is 
required, and that qualification is Kfjna conscious- 
ness. Kf?na consciousness begins with j'rutwnam, 
hearing about Kftfla through Bhagnvd gita and other 
Vcdic literatures, and klrtanam, repeating what wc\e 
heard and glorifying Kfsna by chanting His names 
By chanting and hearing of Kf?pa we can actually 
associate with Him, for He is ab*olute and nondiffer- 
ent from His names, qualities, forms and pastimes. 
As we associate with Kfjna, He helps us to under- 
stand Him and dispel* the darkness of ignorance 
with the light of knowledge. Kjfpa is sitting within 
our hearts acting as guru. When we begin hearing 
topics about Him, the du*t which has accumulated 
on our minds due to so many years of material con 
tamination becomes gradually cleaned. Kfjpa is a 
friend to everyone, but He is a special friend to Hi* 
devotees. As soon as we become a little inclined 
toward Him, He begins to pve favorable instruc- 
tions from within our hearts so that we can 
gradually make progress. Kf?pa is the first spiritual 
master, and when we become more interested in 
Him, wt have to go to a sadhu or holy man who 



72 Raja-vidya: The King of Knowledge 

is given in Bhaguvad-gTta as surrender to Krsna 
( bahunam janmanam ante jnanavan mam prapadyate) 
(Bg. 7.19). The jnanavan , not the fool, surrenders 
unto Krsna, and that is the highest stage of knowl- 
edge. Similarly, at the end of Bhagavad-gTta SrT 
Krsna advises Arjuna; 

sarva-dharman parityajya 
mam ekam saranarh vraja 
aharn tvdm sarva-papebhyo 
moksayisyami ma sucah 

“Abandon all varieties of religion and just surrender 
unto Me. I shall deliver you from all sinful reaction. 
Do not fear.” (Bg. 18.66) 

This is the most confidential part of knowledge. 
From all points of view, if we make an analytical 
study of the Vedic literatures, we will find that 
the 'ultimate summit of knowledge is to surrender 
unto Krsna. And what type of surrender is recom- 
mended? Surrender in full knowledge— when one 
comes to the perfectional point he must understand 
that Vasudeva, Krsnia, is everything. This is also 
confirmed in Brahma-samhita : 

Uvarah paramah krsnah 

sac-cid-aftanda-vigrahah 

anadir adir govindah 

satva-karana-kdranam 
• * 

“Kf§na, who is known as Govinda, is the Supreme 
Godhead. He has an eternal, blissful, spiritual body. 
He is the origin of all. He has no other origin, and 
He is the prime cause of all causes.” (Brahma-samhita, 
SA) 
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The words sarva kamna indicate that Kfjpa is the 
cause of all causes If we search to see who the 
father of our father is, and who his father is, and 
so on back, if it were somehow possible to trace 
our ancestry back through time, we would arrive 
at the Supreme Father, the Supreme Personality of 
Godhead 

Of course everyone wants to «ec God immediate!) , 
but we can sec God when we are qualified and in 
perfect knowledge Vtc can sec God eye to eye, just 
as we arc seeing one another, but qualification is 
required, and that qualification is Kr?na conscious 
ness Kffna con<ciou«ness begins with srai'anam, 
hearing about kf?na through Bhagavad gftd and other 
Vcdic literatures, and kTrlanam, repeating what wc\c 
heard and glorifying Kjsna by chanting His names 
By chanting and hearing of Xfjna we can actually 
associate with Him for He is absolute and nondiffer 
ent from His names, qualities forms and pastimes 
As we as^ciate with hjfna, He helps us to under 
stand Him and di'pcls the darkness of ignorance 
with the light of knowledge kr$na is sitting within 
our hearts acting as guru When we begin hearing 
topics about Him, the dust which has accumulated 
on our minds due to so many years of material con 
lamination becomes gradually cleaned Krfpa »* a 
friend to everyone, but He is a special friend to His 
devotees As soon as wc become a little inclined 
toward Him, He begins to give favorable instruc 
bxws Stp m wJk.'.o pur htafis v* S)xst we can 
gradually make progress Kj$pa is the first spiritual 
master, and when we become more interested in 
Him, we have to go to a sadhu or holy man who 
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serves as spiritual master from wit If dirt.. This is 
enjoined by Sri Kr§na Himself in the following 
verse: : ; 

tad viddhi pranipatena * 

pariprasnena sevaya . .. 

upadeksyanli te jnanarh - . 

jhaninas tattva-darsinah 

“Just try to learn the truth by approaching t 
spiritual master. Inquire from him submissively 
and render service unto him. The self -realized soul 
can impart knowledge unto you because he has seen 
the truth.” (Bg. 4.34) 

It is necessary to select a person to whom we cart 
surrender ourselves. Of course no one likes to surren* 
der to anyone. We are puffed up with whatever 
knowledge we have, and our' attitude is, “Oh, who , 
can give me knowledge?” Some people say that for 
spiritual realization there is no need for a spiritual 
master, but so far as Vedic literature is concerned, 
and as far as Bhagavad-gita, Snmad-Bhagavatam and 
the Upanisads are concerned, there is need of a 
spiritual master. Even in the material world if one 
wants to learn to be a musician, he has to’ search out 
a musician -.to teach him, or if one wants to be an 
engineer, he has to go to a technological college and 
learn from those who know the technology. Nor can 
anyone become a doctor by simply purchasing a 
oo rom the market and reading it at home. One 
las to )e admitted to a medical college and undergo 
aimng under licensed doctors. It is not possible to 
earn any major subject simply by purchasing books 
and reading them at home. Someone ded to 
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sUoxs U' how to apply that knowledge wTmli j* 
found in the lwoks At far j* the *>cir nor of God it 
concerned, £r? kfMia, the Supreme Personality of 
Godhead Himcrlf, advi<C' ti< to go to a person to 
whom wc can «urr« nder. Tins mean* that we hate to 
check to «ee if a person t-' capable of pump 
instruction'' in Bhogaiad pta and other literature* of 
God realization. It is not that wc are to «earch out a 
spiritual master wlmn«ically\ fic should lx* very 
serious to find a person who i« aetuilly in knowlrdpr 
of the subject. 

In the beginning of lihapaiad pJtfi Arjuna wa* 
talking to Kffpn just like a friend, and Kffpa was 
questioning how he, ns a military man, could pi\c 
up fighting. But when Arjuna saw that friendly talk* 
would not make a solution to lu$ problems, he 
surrendered unto K{;na, «ay in®, iifyaite ‘ ham iadht 
mam tvam prapannam ,t 'txo w J am Your duciple ami 
a soul surrendered unto }ou PIea<e in*truct me,” 
(Bg. 2.7) Tins is the process. It i' not that wc *houId 
blindly surrender, but we should be able to inquire 
with intelligence. 

Without inquiry. wc cannot make advancement hi 
school a student who makes inquiries from the 
teacher is u*m!ly an mtelhpentstudent.lt i*penrrall» 
a sign of intelligence -when a «mall child inquire* 
from his father, “Oh, what i* thi« v filial i« that’' 
fie may have a \crs pood spiritual ma«ter, hut if wr 
base no pow*cr to inquire, we cannot make propers* 
Nor should the mqmn be of the nature of a chal- 
lenge. One should not think. “Now 1 will wr what 
kind of spiritual ma-ter he t«- I will ehallrr^rjum 
Our inquiries (panprat^era ) «houh 1 -'- ** * . 
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subject of service (sevaya). Without service, our 
inquiries will be futile, but even before making 
inquiries, we should have some qualification. If we 
go to a store to purchase some gold or jewelry and 
we know nothing about jewels or gold, we are likely 
to be cheated. If we go to a jeweler and say, “Can 
you give me a diamond?” he will understand that 
this is a fool. He could charge us any price for any- 
thing. That kind of searching will not do at all. We 
first have to become a little intelligent, for it is 
not possible to make spiritual progress otherwise. 

The beginning injunction of the Vedanta-sulra is: 
athato brahma-jijnasa. “Now is the time to inquire 
about Brahman.” The word atha means that one who 
is intelligent, who has come to the point of realizing 
‘ the basic frustrations of material life, is capable of 
making inquiry. In Snmad-Bhagavatam it is stated 
that one should inquire from a spiritual master 
about subjects that are “beyond this darkness.” This 
material world is by nature dark, and it is artificially 
lighted by fire. Our inquiries should be about the 
transcendental worlds which lie beyond this universe. 
If one is desirous to find out about these spiritual 
worlds, he should seek out a spiritual master; other- 
wise there is no point in searching. If I want to study 
Bhagavad-gita or Vedanta-sutra in order to make 
material improvement, it is not necessary to find a 
spiritual master. One should first want to inquire 
about Brahman and then search out a master who 
has perfect vision of the Absolute Truth (jhaninas 
tattm-darsinah). Kf§na is the supreme tattva, Abso- 
lute Truth. In the Seventh Chapter of Bhagavad-gttd 
fsri Kfsna states: 
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manU'Syanam sahasrcsu 
kaidd y a tali siddhayc 
yatatam api siddhandrit 
kaicin mam vctti tatlvalah 
“Out of many thousands among men, one may 
endeavor for perfection, and of those who have 
achieved perfection, hardly one knows Me in truth.” 

(Be- 7.3) 

11)115 out of many perfected spiritualists, one man 
may know what Kf?na actually is. As this verse 
indicates, the subject matter of Kr$na is not so easy 
but is very difficult. Yet Dhagavad-glta aI«o indicates 
that it is easy. 

bhaktyd mam abhtjanatt 
yavan yas casmi latlvatah 
tato mam tatlvato jnat id 
vtsate tad-anantaram 

"One can understand the Supreme Personality as 
He is only by devotional service. And when one is in 
full consciousness of the Supreme Lord b) such 
devotion, lie can enter into the kingdom of God ” 
(Bg. 18.55) 

If we accept the process of devotional service, we 
can understand Kftpa very easily . Through it we 
can understand the science of Kffna perfectly and 
become eligible for entering into the spiritual king- 
dom. If, as B/iagat'od-gTla says, after many births we 
hive to eventually surrender to Kftija, why not 
vurrender to Him immediately? Why wait for many, 
many births? If surrender is the end of perfection, 
''hy not accept perfection immediately? Of course 
the answer is that people are generally doubtful. 
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Krsna consciousness can be attained in One second, 
or it cannot be had even after a thousand births and 
deaths. If we choose, we can immediately become 
great souls by surrendering to Krsna, but because 
we have doubts whether or not ICrsna is actually the 
Supreme we have to take time to dissipate these 
doubts through study of the scriptures. By studying 
Bhagavad-gita under the guidance of a bona fide 
spiritual master, we can remove these doubts and 
make definite progress. 

It is the fire of knowledge that burns all doubts 
and fruilivc activities to ashes. Sri Kr$na gives .the 
following information of the results of inquiring of 
the truth from one who has actually seen the truth. 

yaj jnalva na punar moharn 
evath yasyasi pan (lava 
yena bliutany asesani 

draksyasy at many at ho mayi 

api ced asi pdpebhyah 

sarvebhyah papa-krttnmah 
s a rva m jndna-plavenaiva 
vrjinam santarisyasi 

yalhaiflUamsi sanudd)io 'gnir 
. bhasmasal k unite ’ rjuna 
jhanagnih sar vadcarniani 
bhasmasal kuiute talhd 

“And when you have thus learned the. truth, you 
will know tiial all living beings are but parts of Me- 
and that they are in Me, and are Mine. Even if you 
are. considered to he the most sinful of all sinners, 
when you are situated in the boat of transcendental 
knowledge, you will he able to cross over the ocean 
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of miseries. As a Waring fire burn* firewood to 
ashes, O Arjuna, so does the fire of knowledge burn 
to ashes all the reactions to material activities .** 
(Bg. 4.35-37) 

Tlic fire of knowledge is ignited by the spiritual 
master, and when it is ablarc, all the reactions to our 
works are turned to a«hcs. The reactions to our work, 
or our karma, arc the cause for our bondage. There 
arc good works and bad works, and in (bis vere the 
word sanw-Aarmapi indicates both. Tor one who 
wants to be liberated from this material bondage, 
the reactions of both good works and had work* ore 
detrimental. In tins material world we are attached 
to performing good works if we arc situated in the 
modes of goodness. If we are in the modes of passion 
and ignorance, however, we do bad work in passion 
and ignorance. But for those who arc going to lie 
Kfiria conscious, there is no need of good work or 
bad work. By good work ne may get a good birth in 
an aristocratic or wealth) family, and by bad work 
we may take birth even in the animal kingdom or in 
degraded human families, but in any ease birth means 
bondage, and one who is striving for Kr?na conscious- 
ness is striving for liberation from the bondage of 
transmigration. What is the advantage of being bom 
in a wealthy or aristocratic family if one does not get 
rid of his material miseries? Whether we enjoy the 
reactions of good work or suffer the reactions of 
bad, we have to take on the material body and 
thereby undeigo the material miseries. 

By engaging in the transcendental service of Kfjna, 
actual!) get out of the c)c!c of birth and death. 
But because the fire of knowledge i« not burning in 
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our minds, we accept material existence as happiness. 
A dog or hog cannot understand what kind of misera- 
ble life he is passing. He actually thinks that he is 
enjoying life, and this is called the covering or illusive 
influence of material energy. On the Bowery, there 
are so many drunkards lying in the street, and theyVe 
all thinking, “We are enjoying life.” But those who 
are passing them by are thinking, “Oh how miserable 
they are.” That is the way of the illusory energy. We 
may be in a miserable condition, but we accept it 
thinking that we are very happy. This is called igno- 
rance. But when one is awakened to knowledge, he 
thinks, “Oh, I am not happy. I want freedom, but 
there is no freedom. I don’t want to die, but there is 
death. I don’t want to grow old, but there is old age. 
I don’t want diseases, but there are diseases.” These 
are the major problems of human existence, but we 
ignore them and concentrate on solving very minor 
problems. We consider economic development to be 
the most important thing, forgetting how long we 
shall live here in this material world. Economic 
development or no economic development, at the 
end of sixty or a hundred years our life will be 
finished. Even if we accumulate a million dollars, we 
must leave it all behind when we leave this body. We 
need to come to understand that in the material 
world whatever we are doing is being defeated by the 
influence of material nature. 

We want freedom, and we want to travel all over 
the world and all over the universe. Indeed, that is 
our right as spirit soul. The spirit soul in Bhagavad- 
gita is called sarva-gatah, which means that he has the 
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ability to go where* er he likes In the Siddhalokas 
there arc perfected beings or yogis *vho can travel 
wherever the) want without the aid of airplanes or 
other mechanical contrivances Once wc arc liberated 
from material conditioning, we can become ver) 
powerful Actuall) wc have no idea how powerful 
we arc as spiritual eparks Instead we are very much 
satisfied staying on tins earth and ^ending up a few 
spaceships, thinking that we have become great!) ad 
vanced m material science «pend millions and 
millions of dollars constructing spaceships without 
knowing that wc have the abiht) to travel wherever 
wc want free of charge 

The point is that we should cultivate our«piritual 
potencies by knowledge The knowledge is alrcadv 
there, wc simply have to accept it In former ages 
people underwent so man) penances and austerities 
to acquire knowledge, but in this age this process i* 
not possible because our lives arc ver) «hort and wc 
are always disturbed The procc<s for this age is the 
process of kf$na consciousness, the chanting of flare 
kf$na, which was inaugurated b) £rt Caitan)a 
Mahaprabhu If, by tin* process, wc can kindle the 
fire of knowledge, all of the reactions of our activities 
will be reduced to ashes, and wc will be purified 

no hijnanena sadrsam 
pautram lha iidyatc 
tat svayam yoga jamsidd/iah 
kalenatmam itndali 

In this world, there i« nothing so sublime and pure 
as transcendental knowledge Such knowledge is the 



82 Raja-vidya: The King of Knowledge 

mature fruit of all mysticism. And one who has 
achieved this enjoys the self within himself in due 
course of time.” (Bg. 4.38) 

What is that sublime and pure knowledge? It is the 
knowledge that we are part and parcel of God and 
that we are to dovetail our consciousness with the 
Supreme Consciousness. This is the purest knowledge 
in the material world. Here ' every thing is contami- 
nated by the modes of material nature— goodness, 
passion and ignorance. Goodness is also a kind of 
contamination. In goodness one becomes aware of 
his position and transcendental subjects, etc, but his 
defect is in thinking, “Now I have understood every- 
thing. Now I am all right.” He wants to stay here. In 
other words, the man in the mode of goodness be- 
comes a first class prisoner and, becoming happy in 
the prison house, wants to stay there. And what to 
speak of those in the modes of passion and igno- 
rance? The point is that we have to transcend even 
the quality of goodness. The transcendental position 
begins With the realization aham brail mas mi— “l am 
not this matter, but spirit.” But even this position is 
unsettled. More is required. 

brahma-bhutah prasannatma 
na socali na kahksati 

samah sarvesu bhutesu 
• « • 

mad-bhaktim labhate param 

“One who is thus transcendentally situated at once 
realizes the Supreme Brahman. He never laments or 
desires to have anything; he is equally disposed to 
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ever) living entity. In that «tatp lie attain* pure 
devotional service unto Me.” (ttg. IB 51) 

In tlie bmhma-bhutah stage one no longer identi 
fies with matter. The first symptom of one’s having 
heroine eslabfi-ficilon thchrn/imn bhutah platform is 
that one ijccoincs jolly ( 'prasannntma. ). On that plat- 
form, there is neither lamentation nor hankering 
But even if we n e e to thi« stage and do not take to 
the loving service of K|?na, there is the possibility of 
falling down again into the material whirlpool. We 
raaj rise ver) high in the *k\, hut if we have no 
‘heller there, if we do not land on tomi planet, wc 
will again fall down. A simple understanding of the 
brahma-bhulnh stage will not help ti** unle«- vve take 
to the shelter of Kftria s lotus feet. A* soon a« we en- 
gage ourselves in the service of K(«na. there i- no 
longer on) chance of falling down again into the 
material world. N 

Our nature is such that wc want some engagement 
A child may commit mischief, but he cannot refrain 
from mi«chief unless he is given *ome engagement 
When he is given some tojs, his attention I s diverted 
and hi® mischievous activities stop Nr are like mi- 
chievous children, and therefore we mu*t have spiri- 
tual engagement. SimpI) understanding that we arc 
*P* r *t soul will not help Understanding that wc arc 
spirit, wc have to sustain the spirit h\ spiritual en 
ppement. It is not uncommon in India for a man to 
pve up all material engagement-, to leave hi- home 
and family and lake the renounced order, *nnnyasn, 
and after meditating for «ome whih*. begin doing 
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philanthropic work by opening some hospitals or 
engaging in politics. The hospital-making business is 
being conducted by the government; it is the duty of 
a sannyasa to make hospitals whereby people can 
actually get rid of their material bodies, not patch 
them up. But for want of knowing what real spiritual 
activity is, we take up material activities. 

By becoming perfect in Kysna consciousness, 
knowledge and wisdom are found in due course of 
time. There may be some discouragement at first, 
but the word kalena, meaning “in due course of 
time,” indicates that if we simply persevere we will 
be successful. Faith is required, as stated in the next 
verse. 

sraddhaval labhate jnanarh 
tat-parah samyatendriyah 
jhanam labdhvd pardm santim 
, acirenadhigacchati 

“A faithful man who is absorbed in transcendental 
knowledge and who subdues his senses quickly attains 
the supreme spiritual peace.” (Bg. 4.39) 

For those who are hesitant and have no faith, 
K^qa consciousness is very difficult. Even in our 
daily affairs a certain amount of faith is required. 
When we buy a ticket, we have faith that the airline 
company will take us to our destination. Without 
faith we cannot even live in the material world, what 
to speak of making spiritual progress. Where are we 
to keep our faith? In the authority. We should not 
book our ticket with an unauthorized company. 
Faith must be in Krsna, the speaker of Bhagavad- 
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pi 3 How do we become faithful 7 Control of the 
semes (sam)alcndnya\i) is required T^e are in the 
material world because we want to gratify our 
senses If we have faith that a phjsician can cure u« 
and he tells us not to eat such and such, and we eat 
it anyway, what kind of faith do we have 7 If we 
have faith in our physician, we will follow his pre 
scnptions for cure The point vs that we have to fol 
low the instructions with faith Then wisdom will 
come "When we attain to the 6tage of wmdom, the 
result is pardm /anfim-supreme peace hfsrja indi 
cates that when one controls the senses, faith comes 
in the near future (acireno) Having attained that 
stage of faith in hf«na, one feels that he is the 
happiest man in the world This is our position tte 
have to accept the formula and execute it with 
faith This faith must be in the supreme authority, 
not in a third class man e must search out a spin 
tua! master in whom wc can have faith knrja is the 
moH authorized personality but anj one w ho i« Kr^P 
conscious can be accepted because a person full) in 
ki*na consciousness is the bona fide repre«entativeof 
kffpa Having tasted the words of kfjpa's represents 
five, we will feel satisfied, just as we feel «ati<fied 
upon eating a full men! 

ajfiai cairaddadhdnaf rn 
Samiayatmd imafyatt 
nayam loko *sU na pnro 
na sukftcm iamia^atmanah 

“But ignorant and faithless persons who doubt the 
revealed scriptures do no! attain God coit«ciou<nM« 



86 


Raja-vidya: The King of Knowledge 


For the doubting soul there is happiness neither in 
this world nor in the next.” (Bg. 4.40) 

Those who are hesitant in taking this path of 
knowledge have no chance. Hesitation is due to igno- 
rance ( ajhas ca ). For one hesitant in taking to Kr§na 
consciousness, not even this material world will be 
happy, and what to speak of the next life. The 
material world is already miserable, but if one has no 
faith it will be more miserable. Thus for the faithless 
the situation is very precarious. We may put thou- 
sands of dollars in a bank because we have faith that 
that bank will not close down. If we have faith in 
banks and airlines, why not have faith in Sri Kr^pa 
who is acknowledged by so many Vedic literatures 
and by so many sages to be the supreme authority? 
Our position is to follow in the footsteps of great 
authorities like Sarikaracarya, Ramanujacarya and 
Caitanya Mahaprabhu. If we keep our faith by execut- 
ing our duties and following in their footsteps, suc- 
cess is guaranteed. 

As stated before, we must search out one who has 
seen the Absolute Truth and surrender to him and 
serve him. When this is done, there is no doubt about 
one’s spiritual salvation. Everyone is anxious to see 
God, but in our present stage of life we are condi- 
tioned and deluded. We have no idea of things as 
they really are. Although we are Brahman and by 
nature jolly, we have somehow fallen from our con- 
stitutional position. Our nature is sac-cid-dnanda, 
eternal, blissful and full of knowledge, yet this body 
is destined to die, and while it is existing it is full of 
ignorance and miseries. The senses are imperfect, and 
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it is not |K»“iMc to attain prefer l hi. ow ledge through 
them 7 hi rrforr it U stated in fflutsni ad^iila that if 
vn at alt Haul I« learn trantrrmJrnt.il knowledge, we 
fiiwd itpfimat h one it ho ht« trrfualji *rrti f?ir Ab'O- 
lute *1 ntlli i tcd-iuldht pratjipiUcnn) *1 mditionall) , 
both nutria* are meant to he *pintinl masters hut »n 
Ihi" ap* «f hah, it i« icrv difficult to find a qualified 
hullttnitm ( on«njue»tl\ it i- »crj diffmdl to find a 
qit.difnd ‘puitiial master 1 lien fore Caitama 
M.ilnprd.hu ha* rrroinmrruh't) f,ib<jupnt itba n\att, 
iu iim f rnr no\a/\ct Kftrta latlna iW/5 in *furu* 
/kiwi "Ututher one hr a bniftmnnu or a » nr/err ora 
uutnuht or t hou»< holder cf do<*ii*t matter. If hr 
Know* ih« 'i mm of hr*na lie »a horn fide >pintuat 
master 

{Mttipni'vil sth't •* the *« injrr »>f hf*n.i and if up 
find) if *■< rulmumpU with all «d our irpimeiif *riw 
and phdo'ophnat knowing we wdl « «*me to Know 
that ‘■on mi It i«rmt tint »w are lo -uhnuf our*ehe* 
Mmdl) T|i- «piritoa 1 nu*l* r mav \» - h r« ahn d and 
*1(11.1 ted Hi the truth ■••I w« have to 

qiie*tmn him in ordn to iimhr imd .ill *pintual 
point* If tiiu i* aide to far tuaJlv m*w. r llirijm »lion* 
ahout the -« n'tlCC of hp'ia he i* III- piritna) rna*trr. 
reganltew »,f where hr »«. horn or \*h it h* «* whether 
lie l»e a hridimojKi or or \m» n* an Indian or 

♦♦hatoer When we go to a dm tor or do not a‘K 
him win thrrhr i* a Hindu Qin*tu»« / bmhmanc Hr 
ha* tin qmiifit ation of a nir ill* jJ n »n ■<" , l ‘»e *um*’' 
Mirrrmh r, *a\ ing.**l)ot tor treatin' t *ui •uffrri 
hf-//i i* (lie uiUmitf foal >f •ftfii *-• ^rinjiA^ 
four I ithrn we |xjK of hjoja nr v frr to 
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There are many names for God throughout the world 
and throughout the universe, but Krsna is tfye supreme 
name according to Vedic knowledge. Therefore 
Lord Caitanya Mahaprabhu recommended the chant- 
ing of Hare Krsna, Hare Krsna, Krsna Krsna, Hare 
Hare/ Hare Rama, Hare Rama, Rama Rama, Hare 
Hare as the supreme means for realization in this age. 
Caitanya Mahaprabhu did not make any distinctions 
as to caste or social position. Indeed, most of His 
foremost disciples were considered to be fallen in 
society. Caitanya Mahaprabhu even appointed 
Haridasa Thakura, a Mohammedan, as namacarya, or 
preceptor of the holy names. Similarly, Rupa and 
Sanatana GosvamTs, two of Lord Caitanya’s 
principle disciples, were formerly known as Sakara 
Mallik and Dabir Khas, and they were employed by 
th_e Mohammedan government. In those days, the 
Hindus were so strict that if a brahmana accepted 
service from a non-Hindu, he was immediately ostra- 
cized from Hindu society. Despite this, - Rupa and 
Sanatana GosvamTs were made principle authorities 
in the science of Kr§r)a by Caitanya Mahaprabhu. So 
there is no bar against anyone; anyone can become a 
spiritual master provided he knows the science of 
Krs.na. This is the only qualification, and this science 
in essence is contained in Bhagavad-gita. At the pres : 
ent moment, thousands of spiritual masters are 
needed to spread this great science throughout the 
world. 

We should understand that when Kj^ija is speaking 
to Arjuna in Bkagavad-gita , He is speaking not 
simply to Arjuna alone but to the whole human race. 
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SrT Kr^ija Hiiwlf declares that Pimply by booking 
the science of K(V}a, Arjuna *mi!d not l>e subject to 
illusion fyaj jnritiv nn punar moham). If nr Jjjie a 
i cry good ship, we can easily cross the Atlantic 
Ocean. At present we arc in the mid«t of the ocean of 
ignorance, for this material »%orId has hern likened 
to a great ocean of ne*rirnce, Therefore hord 
Caitanya Maluprabhu prajed to Kr*qa in this nay* 

ayi nandatanuja kthhararh 

pahtam modi r/*ame bhawmbudhau 
kfpaya iai'a peida pankaja- 
ilhtta-dhuKiadriam i tern to) a 

“0 son of Maharaja fVanda, I am Votir eternal servi- 
tor, and although I am so, «onuhon or other I base 
fallen into the ocean of birth and death- f’lea*e pick 
me up from this ocean of death and fix me a< onr of 
the atoms at Your lotus fect."(^d.;o»takom, 5) 

If nc luie the boat of perfect hmmlcdgr, there is 
no fear, for v»r can cio«s the ocean 'cr> raoK. 
Even if a person is most sinful, if he recent* the boat 
of the science of Kttqa, he ran cro*« the ocean \rn 
ea«il). As stated before (Bg 4.36), it dot* not 
matter nliat wc were in our past live*. Became 
i»r *ere in ignorance, *e mi) hast committed so 
many abominable action* Indeed, no orir ran uj 
that he is fret from sinful Jtli'ih But according to 
Bhagawd-gfhT, this does not natter Ju«l b> Know 
ing the science of Kpqa, one becon^ fn*r 

It is therefore absolute!) nectary that werrrk 
hnovs ledge, ami the perfection of Ino^lrdg’* *«' ^ 
Understand Kri|J.To<1jv there arr tnnvi\ W*r«r t 
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and everyone claims to know the best way to live; 
therefore so many “ism’s” have evolved. Of these, 
communism has become very prominent in the 
world. But in § rim ad-Bhagavatam we find the seed 
for spiritual communism. There Narada Muni explains 
that in this material universe— whether one be in a 
lower, middle or higher planetary system or even in 
outer space— all natural resources are manifested by 
the Supreme Lord. We must understand that what- 
ever exists in this world was not produced by any 
human being, but everything was created by God. No 
sane man can deny this. §ri Isopanisad enjoins: 

isavasyam idam sarvam 
yat kihea jagatyam jagal 
tena tyaklena bhunjitha 

ma grdliah kasya svid dhanam 

“Everything animate or inanimate that is within the' 
universe is controlled and owned by the Lord. One 
must therefore accept only those things necessary for 
himself, which are set aside as his quota, and one 
must not accept other things, knowing well to whom 
they belong.” (Sri Isopanisad, Mantra 1) 

Consequently all living entities, beginning from 
Brahma, the highest demigod, down to the lowest 
ant, have the right to use natural resources. Narada 
Muni points out that we can use these resources as 
much as we require, but if we take more than re- 
quired, we become thieves. Unfortunately everyone 
is trying to conquer and predominate. Countries race 
to the moon in order to put up their flags and claim 
that planet. When Europeans came to America, they 
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put up their flag and claimed it for tlirir nation. This 
flag planting and flag waging is all due to ignoram-e. 
We do not stop to think where we arc putting our 
flag. It is not our property, hut God'*.. Knowing thU 
is knowledge, and thinking that it is mv property is 
ignorance. We hate the right to utilize hut not to 
claim or hoard. 

If we throw a hag of grain into the street, pigeons 
may come and cat four or five small grains ami then 
go an ay. They will not lake more than thev can 
cat, and hating eaten they go freely on their nay. 
Gut if we nerc to put many hags of flour on (he 
sidewalk and mule people to romc and get them, 
one man nould take ten or tnenty hags and another 
nould take fifteen or thirty bag> and so on. Hut 
those nho do not hate the means to carry «<> much 
away will not he able to take more than a hag or two 
Thus the distribution mil he uneven. This is called 
advancement of civilization, nc are even lacking in 
the knon ledge which the pigeons, dogs and rat« 
base. Everything belongs to the Supreme Lord, and 
we can accept whatever we need, tint not more. 
That is knowledge. Ity the Lord’s arrangement the 
world is «o made that there is no ►carcitv of artv 
thing. Everything is sufficient, provided that we 
know how to distribute it. However, the deplorable 
condition todav is that one is taking more than he 
needs while another is starving. Consequent!} the 
itarving masses arc revolting and asking, “Why should 
we starve?” But their methods are imperfect. The 
perfection of spiritual communism i< found in the 
knowledge that ever) thing belongs to God. By 
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knowing the science of Krsna, we can easily cross 
over the ignorance of false proprietorship. 

We are actually suffering due to our ignorance. 
In the law court ignorance is no excuse. If we tell 
the judge that we are not aware of the law, we will 
be punished anyway. If one has illegally amassed so 
much wealth and yet claims Ignorance of his trans- 
gression, he will be punished nonetheless. The whole 
world is lacking this knowledge, and therefore 
thousands of teachers of the science of Kr§na are 
needed. There is a great necessity for this knowledge 
now. We should not think that because Kr§na was 
born in India that the knowledge of Bhagavad-gita is 

sectarian or that Kr§na is a sectarian God. Indeed, in 

* 

the Fourteenth Chapter Sri Kr§na proclaims Himself 
to be the father of all beings, as pointed out 
previously (Bg. 14.4). 

As spirit souls we are part and parcel of the 
Supreme Spirit, but due to our desire to enjoy this 
material world, we have been put into material 
nature. Yet in whatever species of life we may be, 
Krs.na is the Father. Thus Bhagavad-gita is not meant 
for any particular party or nation but for everyone 
all over the world— even for the animals. Now that 
the sons of the Supreme are committing theft due 
to ignorance, it is the duty of one who is conversant 
with Bhagavad-gita to spread this supreme knowledge 
to all beings. In this way people may realize their 
true spiritual nature and their relationship to the 
supreme spiritual whole. 
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Action in Knowledge of 
Krsna 

na mam karma pi Umpanti 
na me karma phale tpjha 
iti mam ) o’bhijanali 

karmabhir na sa badhyatr 

“There is na work that nffret* Me; nor do I 
aspire for the fruits of action. One who under- 
stands this truth about Mr also dor- not btrorne 
rn tanked m thr fruitivc reaction* of worl “(Hg 4 U) 
The whole world is hound lit karma We all Know 
of the existence of microlx** or germ- wlurh «\i*t 
hy thr million within the measurement of one nulli 
meter. In the Hrahma-uimhita it i* stated that 
beginning with the microbe, which i« railed im/ra* 
pojta, up to Indra, the king of the heaven!) planet-, 
all are hound h) karma, the reaction of work We all 
have to <tiffer or enjo) the reaction- of our work, 
lx* thc\ pood or had. An loop a* wr have to wffer or 
enjov these rear lion*, we are hound to the*e material 
Indies, 

|t\ nature*- arrangement the material hod\ t* given 
to the livin': rntitv 'for hi- suffering or enjovinp 
Different tvpc- of bodies are acquired for different 
purposes. The bod\ of a tiger i« made for killing and 
eating raw meat. Simdarlv, the Iiogs are made in *uch 
a wav that the) can cat ‘tool And as human beings 
our teeth are made for eating vegetable* and fruit* 
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All of these bodies are made according to the work 
done in past lives by the living entity. Our next 
bodies are being prepared according to the work 
which we are now doing, but in the previously quoted 
verse Sri Krsna indicates that one who knows the 
transcendental nature of His activities becomes free 
from the reactions of activities. .Our activities should 
be such that wc will not again become entangled in 
this material world. This can be made possible if we 
become Krsna conscious by studying Krsna, learn- 
ing of the transcendental nature of His activities, 
and understanding how He behaves in this material 
world and in the spiritual world. 

When Krsna comes on this earth. He is not like us: 
He is totally transcendental. We desire the fruits of 
our activities, but Krsna does not desire any fruits, 
nor are- there any reactions to His actions. Nor docs 
He have any desire for fruitive activity (na me luirtna- 
phale sprhu). When we enter into business, wc hope 
for profit, and with that profit wc hope to buy things 
that will make our life enjoyable. Whenever condi- 
tioned souls do something, there is desire for 
enjoyment behind it. But Krsna has nothing to 
desire. He is the Supreme Personality of Godhead, 
and He is full with everything. When Krsna came on 
this earth lie had many girl friends and over 16,000 
wives, and some people think that He was very 
sensual. But this was not the fact. 

We must understand the meaning of relationships 
with Kv?tia. In this material world we have many 
relationships as father, mother, wife or husband. 
Whatever relationship we find here is but a perverted 
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reflection of the tebliomliip we have with the 
Supreme Lord. Whatever He find in this material 
Horld is born of the Ab«oIufe Truth, but here it is 
perverted!) reflected in time. Whaler rr relationship 
wc have with Kffna goes on If we hate a relation- 
ship in friendship, that friendship is eternal and 
continues from life to life. In the material uorld , a 
friendship exists for a few jears and Ihrn breaks, 
therefore it is called perverted, temporal, or unreal 
If we make our frtend'hip with Kt;pa, it will never 
break. If we make our ma*ter Kf;na, we will ne\cr 
lie cheated If wc love Kfjna as our v>n. He will never 
die, It we lo\c K fffia as our loier, He will be tbe be*t 
of aft, and there will be no separation. Becau«c 
Kfjpa is the Supreme Lord, He is unlimited and has 
an unlimited number of devotees Some are try ing to 
love Him as lover or hu'band, and therefore Kffna 
accepts this role. In whitever hi) we approach 
K{?pa, He will accept u«, as He «tate« m Bhapatwt* 
ptS. 

j c j at ha mam prepaojvnte 
tarns talhana bhajam* aham 
mama wtmenavorlcntt 
muniMyoh partha urtewh 

“All of them-as the) surrender unto Me-I reward 
according). Ever) one follow* My path in all respects, 

0 son of lYtha.” {Dp 4 11) 

The popis or cowherd prl friend* of under 
xent tremendou- prnanrfi in lli'ir r rr.,-m> W. III 
attain K, S na a* tlifir liu-band Sindian!*. in 

«ukadi-.a Go..i~I w> < thal tliom 
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who were playing with Krsna had undergone great 
penances and austerities in their previous lives in 
order to acquire Kr§na as a playmate. Thus the 
playmates, associates and wives of Krsna are not 
ordinary living entities. Because w r e have no idea of 
Kr§na consciousness, w r e take His activities as 
triflings, but actually they are sublime. All perfection 
of our desires is there; whatever desires w-e have 
constitutionally will be perfectly fulfilled w'hen we 
are in Krsna consciousness. 

Krsna did not need any friends to play with Him, 
nor did He desire a single w r ife. We take on a wife 
because we have some desire to fulfill, but Krsna is 
complete in Himself Jpurnam). A poor man may 
desire to have a thousand dollars in the bank, but 
a rich, man who has millions has no such desire. If 
Krsna is the Supreme Personality of Godhead, why 
should He have desires? Rather, He fulfills the desires.- 
of others. Man proposes and God disposes. If Krsna ■ 
had any desire, He w'ould be imperfect, for He would 
be lacking something. Therefore He says that He has 
no desire to fulfill. As Yogesvara, or as master of all 
yogis, whatever He wills is immediately realized. 
There is no question of desire. He becomes a husband 
or lover or friend just to fulfill the desires of His 
devotees. If we accept Krsna as friend, master, son or 
lover, we will never be frustrated. Every living entity 
has a specific relationship with Kpspa, but at present' 
this relationship is covered. As wc advance in Kr?na 
consciousness, it will be revealed. 

Although the Supreme Lord is full and has nothing 
to do. He works in order to set an example. He is 
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not bound to His activities m the material world, 
and one who knows this al*o becomes free from 
reactions! activities 

ctum jfjatva kfiam karma 
punxuropt mumufc/u&bib 
kuru karmauxi tasmol tram 
punnifr purvataram kflam 

*‘A(l the liberated souls m ancient times acted with 
this understanding and so attained liberation There 
fore, as the ancients, )ou should perform your duty 
in this divine con*ciou«ne«s " (Bg 4 15) 

► The process of Kffp* con*ciou«nc&s requires that 
^we follow in the footsteps of the great ccaryai who 
have attained success in spiritual life If on$ acts 
bj followwgthe examples set by great Scarya^^cu 
devotees and enlightened kings who have performed 
karma y oga in their lne«, he shall a!*o become free 
On the battlefield of Xurukjetra, Aquna was 
very much afraid of being entangled in his-actmfn 
by engaging in warfare Xffna therefore asnircd him 
that if he fought for His sake there would be no 
possibility of entanglement 

ktm karma kim ckormrti 
kaiayo ’ p y atra mohilah 
tat le karma prmakfyami 
y aj /natva moktycte »obbof 

"Even the intelligent are bewildered in de tmmmng 
what is action and what n inaction- .Now 1 shill 
explain to you what action i« knowing which you 
shall be /i berated from all tin*" (Bg •* lb) 
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People are actually confused as to what is work 
(karma) and what is not work ( akarma ). Krsna here 
indicates that even great scholars (kavayah) are 
bewildered about the nature of work. It is necessary 
to know which activities are genuine and which are 
not, which are bona fide and which are not, which 
are prohibited and which are not. If we understand 
the principle of work, we can become free from 
material bondage. It is therefore necessary to know 
how to conduct work so that when we leave the 
material body we will no longer be forced to take 
another but will be free to enter into the spiritual 
sky. The principle of proper work is clearly stated 
by §r! Kr§na in the last verse of the Eleventh Chapter: 

mat-karma-krn mat-paramo 
mad-bhaktah sahga-varjitah 

nirvairah sarva-bhutesu 
• • 

- fyah sa mam eti pandava 

“My dear Aijuna, one who is engaged in My pure 
devotional service, free from the contamination of 
previous activities and from mental speculation, who 
is friendly to every living entity, certainly comes to 
Me.” (Bg. 11.55) 

This one verse is sufficient for understanding the 
essence of Bhagavad-gita. One must be engaged in 
“My work.” And what is this work? It is indicated 
in the last instruction in Bhagavad-gita. in which Krsna 
tells Arjuna to surrender unto Him (Bg. 18.66). 

By the example of Aijuna we are to learn that we - 
should only perform work.jvhich is sanctioned by 
Kr?na. This is the mission of human life, but we do 
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not know it. Because of our ignorance we engage in 
to much work which is connected with the Bodily 
or material conception of life. Kf?pa wanted Arjuni 
to fight, and although Arjuna did not want to 
fight, he fought because Kffna desired it. We hair to 
learn to follow this example. 

Of course Kffna was present to tell Arjuna what 
his work was, but what about us? £rl Kffna v,as 
personally directing Aijuna to act in such and such a 
way, but just because Kffpa is not personal!) prevnt 
before us, we should not «wmc that there is no 
direction. Indeed, there is direction. In the |a*t 
chapter of Bhagavad-gita the proper work which wr 
are to perform is given. 

ya tdarit paramam guhyam 
mad-bhaktejv abhidhatyaU 
bhakttm mayi pararit kfl ca 
mam eiaisyvty eianifayah 

no ca tasman manutycyj 
kaicin me pnya-kftiamah 
bhavtia no ca me tatnod 
anyah pnyataro bhuvt 

“For one who explains the supreme secret to the 
devotees, devotional service i« guaranteed, and at the 
end he will come back to Me. There is no sen ant in 
lhi> .orld non- dm lo Mo Ihin ho. nor .31 th.ro 
oer be one norc drir.** (Up- IB 68<>9) 

It >! therefore ineumhen! upon ol lo prr.rh the 
method of Bhafmii-pG «nd niVe proplr hrm« 
con-ciour. People *re artuilh n-.llnir' for 
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Krsna consciousness. We should all engage in spread- 
ing the science of Krsna for the benefit of the whole 
world. Lord Caitanya Mahaprabhu came with this 
mission of teaching Krsna consciousness, and He said 
that regardless of one’s position, if he teaches Krsna 
consciousness he is to be considered a spiritual 
master. Both Bhagavad-gTta and SrTmad-Bhagavatam 
are filled with information on how to become Kr?na 
conscious. Lord Caitanya Mahaprabhu selected these 
two books and requested that people in all corners 
of the world spread this science of Krsna in every, 
town and village. Lord Caitanya Mahaprabhu was 
Krsna Himself, and we should take this to be Krsna’s 
indication of our proper work. But we should be 
$sareful to present Bhagavad-gTta as it is, without 
ersonal interpretation or motivation. Some people 
present interpretations of Bhagavad-gTta, but we 
should present the words as they are spoken by SrT 

Krsna. 

• • • 

One who works for Kr?na may appear to be 
working like anyone else in the material world, but 
this is not the case. Arjuna may have fought just like 
an ordinary military man, but because he fought in 
Krsna consciousness, he was free from the entangle- 
ment of his activities. In this way, his work, although 
appearing material, was not material at all. Any 
action sanctioned by Kr?na— regardless of what it 
may be-has no reaction. Fighting may not be a 
very nice thing, but sometimes, as in the case of the 
battle of Kuruk?etra, it is an absolute necessity. On 
the other hand, we may perform work which may 
be very altruistic or humanitarian in the opinion 
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of the world and >et t>e bound to material actmt) 
So it is not the action it«elf which is important hut 
the consciousness in which the action is carried out 
fcarmapo hy opi boddhaijam 
boddhaiyam ca vxkarmapoh 
alcarmapai cq boddhot^am 
gahana karmano gatih 

“The intricacies of action arc serj hard to under- 
stand Therefore one should know proper!) what 
action is, what forbidden action is and what inaction 
«"<Br 4 17) 

The path of karma is \cn intricate, therefore we 
should understand the distinctions between &armo, 
flfcarmo and titarma If we simpl) engage in hfjna 
consciousness, tier) thing becomes clear Otherwise 
we will base to make distinctions between what we 
should do and what we should not do in order not 
to become entangled In the ordinal course of 
life we unknowing!) break some law and have to 
suffer the consequences. Similarly, the law* of 
nature are \er) strict and stringent and the) accept 
no excuse It is a law of nature that fire bums and 
e\en if a child touches it, he will l>e burned despite 
his ignorance and innocence Titus we ha\e to choov 
our course of action >rr) carefull> le*t the stringent 
laws of nature react to hind us t«» differing It »• 
therefore necessan to understand what work. t d * 
and what work to a\oid 

Tlic word fcarmo refers to pre^nl-cd duhr* 
word titarmfl refers to aetwilir* win i‘ arr f *' 
one'a prescribed duties. And the « r i jAj •*»*» 
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to activities which have no reaction at all. In the 
execution of akarmic activities, there may appear to 
be some reactions, but in actuality there are not. 
When we work under the directions of Krsna, this is 
actually the case— there are no reactions. If we take 
it upon ourselves to kill someone, we are subject to 
capital punishment by the state government. Our 
actions are then called vikarma , for they are against 
prescribed actions. If, however, the government 
drafts us into the army, and we engage in battle and 
kill someone, we do not suffer the reactions, and 
this is called akarma. In the one case we are acting 
according to our own whims, and in the other we are 
acting under the direction of the government. 
Similarly, when we act under the direction of Krsna, 
our actions performed are called akarma, for that, 
kind of activity has no reaction. 

'• karmany akarma yah pasyed 
. akarmani ca karma yah 
sa buddhiman manusyesu 
sayuktah krtsna-karma-krt 

“One who sees inaction in action, and action in 
inaction, is intelligent among men, and he is in the 
transcendental position, although engaged in all 
sorts of activities.” (Bg. 4.18) 

One who can actually see that despite activities 
there are no karmic reactions, who understands the 
nature of akarma, actually sees things as they are. 
The word akarmani refers to one who is trying to 
avoid the reactions of - karma . By dovetailing his 
activities in Krgna consciousness, although one may 
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perform all kind* of aclmtie*, lie t« free On the 
battlefield of Ktmik‘etra, Arjuna engaged in fighting 
and tho*e on the fide of Durjodhana al*o engaged 
in fighting We must understand how it is that Arjuna 
is frc< from reaction whereas Durxodhana is not 
Externally we can fee that both parties are engaged 
in fighting, hut we should understand that Arjuna is 
not hound b) reactions Ix-cauM* he is figli ting under 
the order of ki*na Thus when we fee someone 
working in kffna consciousness, we should under 
stand that his work docs not rarr} an> reaction One 
who tan «ei such work and understand it is to he 
ronsidc-ed \cr) intelligent (to buddluman) The 
technique is not so much in sri mg what a person i« 
doing hut in understanding wh) he is doing it 

ActualU Arjuna was engaged in >erj unpleasant 
actnit) on the battlefield, hut because he was in 
hfjna consciousness, hr suffered no reaction We 
ma\ be performing some action which we mnj 
consider to he verj good work, hut if we do not 
perform it in kpna consciousness w”c lia\e to suffer 
the reactions from the material point of view, 
Arjuna’s initial decision not to fight was a pood one, 
Im.iI from the spiritual point of view it was not When 
we do pious work, we pet certain rt suits We maj 
take a birth in a verv pood family in the famil) of a 
bruhmar j or a wealths nan, we mas become set} 
neb or vrrv learned, or we maj become \ery 
beautiful On the other hand, if we do impious work, 
"■c mi) base to take birth in a low c!a«s famil) or 
animal famiK, or become illiterate or fooh«h or 
sen ugh \l though we engage n ver) pious work 
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and take a good birth, we will still be subject to the 
stringent laws of action and reaction. Our principal 
aim should be to escape the laws of this material 
world. If we don’t understand this, we will become 
attracted by aristocratic families, wealth, or a good 
education or a beautiful body. We should come to 
understand that despite having all these facilities for 
material life, we are not free from birth, old age, 
disease and death. To caution us of this, 3n Krsna 
warns in Bhagavad-gita: 

dbrahma-bhuvanal lokah 

• 

punar avartino ’rjuna 
mam upetya tu kaunteya 
punar janma na vidyate 

“From the highest planet in the material world down 
to the lowest, all are places of misery wherein re- 
peated birth and death take place.” (Bg. 8.16)’ 

Even on Brahmaloka, the highest planet in the 
material universe, repetition of birth and death are 
also present. We have to go to Krsna’s planet in 
order to be free from this. It may be very nice to be 
a rich man or a beautiful man, but how long shall 
we remain such? That is not our permanent life. 
We may remain learned, rich and beautiful for 
fifty, sixty or at most a hundred years, but real life 
is not for fifty or a hundred years, nor a thousand 
years nor even a million years. We are eternal, and 
we have to attain our eternal life. That we have not 
attained it is our whole problem. That problem can 
be solved when we are Krsna conscious. 
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If wp leave thif material I»otf) in Kffna conviou*- 
ness, we will no longer have to return to the materia! 
''orld TI>e point is to avoid tins material existence 
altogether It is not a question of improving our 
condition in the material world In prison amanmav 
vant to impro\e his condition to become a f»r«t 
class prisoner, and the government mi) give him 
A status, but no Mne man will become ratified b> 
becoming an A -class pnsoner. He should desire to 
get out of the prison altogether In the material 
world some of us are A-class, H class or C-clas* 
prisoners, but in any ca«e we are all prisoners. Heal 
knowledge does not connst in simply getting an MA 
or PhD but in understanding these banc problems of 
existence 

yoiyo tan* lamarambftS/i 
kama tankalpa ixtrjtlah 
jnanafnt-dafdha karmanam 
lam ahufi pantfitam butMcH 

"One is understood to be in full knowledge wh *- 
every act is devoid of desire for «en*<* pratifi ati m 
He is said by sages to !»e a worker wlm*r iruitivr 
action is burned up bj the fire of perfect know ledge 

(lig 4 19) 

Hie word panfJitam mean* learned and / - 

means well versed In the Tenth Chapter we a’-> f - * 
llir word burfftch in the vervr butfia f'-c i — 
Utah (Hg 10 8) According to Rhegz oij z _ 
may not be a learned man ju<t be«aj**- t ' . 
ceived a lot of education from a umvr'*itv 



106 Raja-vidya: The King of Knowledge 

gita says that lie is a learned man who can see 
everything on an equal level. 

vidya-vin aya-sampann a 
brail mane gavi hast ini 
suni caiva svapdke ca 
pantfitah sama-darsinah 

“The humble sage, by virtue of true knowledge, sees 
with equal vision a learned and gentle brahmana, a 
cow, an elephant, a dog and a dog-eater (outcasle),” 
(Bg. 5.18) 

In India, according to Vedie civilization, a 
brahmana who is learned is considered to be the top- 
most man in human society. The pandita, who is 
learned and gentle, sees such a brahmana on the 
same level with a dog or an outcasle who cals dogs. 
;In other words, he sees no distinctions between the 
highest and the lowest. Is this to say that being a 
learned brahmana is no better than being a dog? No, 
that is not so. But the pantfila sees them as the same 
because he does not see the skin but the spirit. One 
who has learned the art of seeing the same spirit 
soul within every living being is considered to be a 
pandita, for in actuality every living being is a 
spiritual spark, part and parcel of the complete 
spirit whole. The spiritual spark is the same in all, 
but it is covered by different dresses. An honored 
man may come in a very shabby dress, but this does 
not mean that he should be dishonored. In Bhagavad- 
gitd these material bodies are likened unto dresses 
which are worn by the spirit soul. 
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ixisamsi frpaniyatha tihaya 
nat-oni fjhpati naro porarji 
tntha iantvni rihay a frpany 
anvani tnmyati narani dehT 

“A* a person puts on new garment?, piling up old 
ones, similarly, the sou! accepts nrw material bodies, 
giving up the old and unless ones," (Bp. 2.22) 
Wheneser we fee any living entity wc should think, 
“Here is a spirit ?oi»l.” An) one oho can understand 
Rich a spiritual \i £ inn of life is pandita. Canakyn 
Paptfit gisrs the standard for education or the 
qualification for a pantfita in lhi«wa): “The If arned 
man wes all women, with the exception of his wife, 
ns his mother; he sees all material po««e<sions as 
garhagr in the street, ond he looks on the sufferings 
of others ns he would look on them in him«elf “ Lord 
Bud dll a taught that we should not c\en hurt animals 
by word or deed. This is the qualification for a 
pantfita, and this should he the standard of life. It is 
therefore to lie understood that one is to I>c con 
sidered educated m arcordance with his smon of life 
and his ncthity in accordance with that u*ion, not 
b\ his academic degrees. This j< (he understanding of 
the word pom/ifa from Uhnpatxid pTta. Similar!), the 
word bitdhah spenfirall) refers to onr who is well 
\erscd in the study of scripture. The remit* of such 
realization and scriptural learning are thn* dr«< nhrd 
ill Ilhnpnt'ad pita' 

ahoth prnbhatt* 

mntlnh \rnatn prnfirtijr 
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iti matva bhajante mam 
budha bhdva samanvitdh 

“I am the source of all spiritual and material worlds. 
Everything emanates from Me. The wise who know 
this perfectly engage in My devotional service and 
worship Me with all their hearts.” (Bg. 10.8) 

The well-versed person or budhdh is one who has 
understood that Kr§na is the origin of all emanations. 
Whatever we happen to see is but an emanation of 
Kr§na. For millions and millions of years sunshine 
has been emanating from the sun, and yet the sun is 
as it is. Similarly, all material and spiritual energies 
are coming from Kr$na. As a result of knowing this, 
one becomes a devotee of Kr§na. 

I Thus one who knows that he must work in Krsna 
consciousness, who no longer desires to enjoy this 
material world, is actually learned. Everyone is 
working in the material world due to lust (kama), but 
the wise man is free from the dictations of this lust 
(kama-sankalpa-varjitah). How is this possible? 
Jnanagni-dagdha-karmanam: the fire of knowledge 
burns up all reactions of sinful activities. It is the 
most potent of purifiers. Our lives have meaning and 
direction only in so far as we strive to attain this 
transcendental knowledge of Krsna consciousness, 
raja-vidya, which is the king of all knowledge. 
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/Iharn brnhmairrti-thc transcendental realization of 
oneself to be spirit, not matter* 

A himfo- nonviolence to all living entities. 

/Uormn-aetivities which have no pious or sinful 
reactions. 

/Inumapa-evidence by bearing. 

/lrca-rtgraha-the appearance of the Supreme Lord 
in a Deity form engraved from wood, stone or 
other matter. 

Anasuyu— nonenvious. 

/Irnfara-one who descends from the spiritual uni- 
verse into the material universe through his own 
will, 

B/iagaiun- Kr;na, who possesses in full all opulences- 
hnowlcdge, wealth, power, beauty, fame and 
renunciation. 

Draft manmj- celibate students. 

/)3na- charity. 

/Tint-individual souls. 

Ata/a— eternal time. 

Karma - duties preseril>ed in the revealed scriptures. 

AVmTi-fruitive laborers. 

ATrlana-constant chanting of the glones of the Lord. 


Maftafmai-great souls. 



Glossary 

Mudhas— foolish men who arc lower than animals. 
Mukti— liberation. 

Parama— supreme. 

Prakrli— material nature. 

Prasadam — food that has been offered to Krsna. 
Pralyaksa — evidence by direct perception. 

Rdja-vidya — the king of knowledge. 

Sabda— the method of taking truths from a bight 
authority. 

Sadhu — holy man. 

Sahti— energy. 

Samsara — the cycle of birth and death. 

c 

s* i 

iTapasyn— penance. 

Vikarma — activities which are against one’s prt 
scribed duties. 


Y a sacrifice. 

Yogcsvara- Krsna, the master of all yogis. 
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propagated by Caitanya 

Mahaprabhu, 9. 13,43. 88 
purifies senses, 38 
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16_ 

Mahatmas (great souls) 
knowledge by way of, 35- 
46 

not under control of ma- 
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master 

Matciial world 

acts under guidance of 
Krsna, 26-2/ 
as inferior energy, 63 
compared to prison, 105 
deterioration of, 69-70 
happiness temporary in, 
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in, 7-8 
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temporary, 34 
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Religion 
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ness 15-16, 10-19 


Sanatana GosvamT 

inquired about real educa- 
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as imperishable, 62 
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Spiritual master 
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BHAGAVAD GITA AS IT IS 

His Divine Grace 

A.C.BHAKT1VEDANTA SWAMI PfiABHUPADA 

"When one is enlightened 
with llie knowledge by which 
nescience is destroyed, 
then his knowledge rcscals everything, 
as the sun lights up everything 

in the daytime.^, ^ 
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